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IN LUCE TUA
C omment on Contemporary Affairs by the Editor
Tax Reform?
Nothing deserves closer scrutiny than an idea whose
time has presumably come.
One such current idea is tax reform or, more specifically, tax simplification. Proposed details on the scheme
vary to some degree-every second politician seems to
have put forward his own preferred version-but there
is widespread agreement that the nation requires a revised federal tax system that will reduce from their current levels both marginal rates and, more significantly,
the number of allowable exemptions and deductions. No
one to our knowledge proposes a flat ban on deductions
(all the schemes we've seen would retain, for example,
deductions for mortgage interest on primary residences),
but people from all over the political spectrum seem to
agree that extensive pruning of the current system is in
order.
There's much to be said, at least in the abstract, for
tax simplification . The internal revenue system has taken
on such baroque ornamentation that large numbers of
non-wealthy taxpayers have decided in the interests of
economic maximization and psychic health to hire
accountants to deal with the arcane mysteries of the tax
code. That shouldn't, one thinks, be necessary. More
importantly, the elaborate structure of exemptions and
deductions has led to a near-universal suspicion that the
system is massively unfair, and that all sorts of "special
interests" manipulate the IRS regulations in order to
avoid paying their fair share of the nation's common
expenses.
Whether or not such suspicions are justified, they take
a toll on social comity, and they can serve as handy
rationalizations by which ordinary taxpayers excuse
themselves for their own exercises in tax evasion. Such
"petty evasion" is apparently on the increase, and its
cumulative costs to the Treasury now measure, we are
told, in the tens of billions of dollars per year. Thus a
system that would reduce opportunities for manipulation
and would, by balancing fewer deductions against lower
rates, .h ave little net effect on amounts paid by most
taxpayers or on the total amount the government raises
would seem to recommend itself highly.
But every reform has costs, and tax simplification is
no exception. We can see why by looking briefly at the
purposes of the federal tax system, which are not as
simple as might at first appear. We levy taxes first, of
course, in order to raise money. But we also levy them
in order to help regulate the economy, raising them or
February, 1985

lowering them in response to inflationary and deflationary pressures. (Conservatives didn't like that sort of thing
when it went by the name of Keynesianism; they like it
better when it's called supply-side economics. The attitudes of liberals, of course, are just the reverse.) The
third major purpose of the tax system is to encourage
certain forms of public behavior that are deemed to be
in the general interest, and it is the effect of tax simplification in that area that deserves closer attention.
We have specific reference to the impact of proposed
reforms on giving to charitable and other non-profit enterprises. All the tax simplification schemes we've seen
would restrict, if not abolish, tax deductions for such
contributions. And that strikes us as a dreadful error in
public policy. (We hasten to declare a personal interest.
The University that publishes The Cresset, and that pays
its Editor his extravagant salary, benefits substantially
from current policies that encourage charitable contributions. But we would remind skeptics that arguments
stand or fall on their merits, not their provenance.)
It is ironic that an Administration so eager to encourage and expand the private sector should find itself proposing changes in the tax code that would severely
threaten the financial health of private organizations.
President Reagan's eloquent pleas concerning voluntarism and the glories of cooperative citizenry ring hollow
when his Treasury Department brings forward plans that
inhibit private-sector alternatives to public hegemony
over education, charity, the arts, and other areas of national life. If the President wants to stimu late pluralism,
he shouldn't act to starve it. (It should always be remembered that tax deductions for charitable giving do not
allow the donor to make money or to give without cost;
they only allow him to discount a portion of his gift.)
Purists argue that if we wish to subsidize private organizations we should do so through direct grants rather
than through the tax laws. That strikes us as unrealistic
and excessively fastidious. If the government directly
subsidizes, it will inevitably regulate; by working around
bureaucracies and through the tax system we minimize
intrusiveness and reduce overhead costs. If in the process
we complicate the tax laws, that seems a reasonable exchange. Complexity, after all, is one of the costs of modernity; the mark of a good tax system is not primarily
that it be simple, but that it accomplish what we want it
to in the public good.
Let it be put down, then, as a flat principle: any tax
reform that would discourage charitable giving is no reCl
form at all.
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Renu Juneja

THE GANDHIAN PARADOX
Religion and Nonviolence in Modern India

Recent events reveal an India beset by political and
religious dissension, a nation whose very survival as a
democratic, secular state seems threatened. Today's violent India seems difficult to reconcile with the India of
a mere four decades ago, an India which achieved nationhood through nonviolent revolution. We may wonder,
then, if nonviolence is as deeply rooted in the Indian
political ethos as we had assumed and if the Gandhian
success must be deemed an aberrant episode in Indian
history. At the very least, we must ask how Gandhi succeeded in unifying and transforming this large and communally divisive population.
Although unprecedented in scale, Gandhi's use of nonviolent means for protest and suasion is hardly confined
to India or exclusively a Gandhian invention. Nonviolent
methods had been used before Gandhi to achieve liberation from coercive authority and have always encompassed a diverse range of activity. And yet, there is also a
particular congruence between Indian mores and religious values and nonviolent political activity. In milder
forms in Hinduism, much more dramatic in Buddhism
and Jainism, nonviolence in thought and action is the
basis for personal codes of conduct. Gandhi's achievement lies in transforming a familiar tenet of a good
Hindu's personal life into a truth equally potent for public life and nationwide social action.
This may explain some distinctive elements of Gandhi's
conception and use of nonviolence as a political strategy.
Although all nonviolent campaigns rely on the moral
appeal of their actions, with none has the interconnection
between morality and nonviolence been so insistent as
with Gandhi's. His dedication to the purity of the means
even called his political wisdom in question. In 1934,

Renu Juneja teaches English at Valparaiso University and
has published widely in professional journals. Her most recent
contribution to The Cresset, "The Curse of Technology in
Dystopian Science Fiction," appeared in April, 1983.
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against the judgment of the majority of national leaders,
he suspended the civil disobedience movement, which
had gained tremendous political momentum, because
mob violence could not be contained. According to him
the Indian people did not deserve independence if they
were not ready for it. Indeed, his political theories have
a religious cast that goes beyond a simple, common morality. Nonviolence is a poor substitute for the Gandhian
term ahimsa which includes in it ideas of universal love
and unity of life. Nonviolent political action is satyagraha- literally, holding on to truth. Thus, satyagraha is
not merely a political strategy, it is also a way of life, a
life dedicated to realizing truth and living it. Gandhian
satyagraha covers all aspects of human activity.
The agent that links the end of truth and the means
of nonviolence is the Hindu doctrine of self-sacrifice. In
Gandhian terms, self-suffering is politically astute in that
it arouses the opponent's humaneness and propensity
for cooperation by opening his eyes to injustice; even
more importantly, it is sanctifying. So, for Gandhi, while
innocent suffering has the practical benefit of raising
morale and making possible an open mobilization of millions for nonviolent struggle, it is also seen as redemptive
in itself. The self-discipline most necessary for a nonviolent campaigner becomes, with Gandhi, a self-purification achieved by a means most characteristic of Hindu
religion: fasting. Once again we see Gandhi translating
a private religious activity into a public, political exercise.
Indeed, the Gandhian program of self-purification included not merely fasting but also prayer and the religious spirit of love and service. Thus his insistence that
the evil be distinguished from the evil-doer, that one
may fight against a person's actions yet love that person,
that the satyagrahi (nonviolent activist) not only eschew
overt violence but also give up all hatred. Independence,
or swaraj, for Gandhi was not merely self-rule but also
rule over self because outward freedom can be attained
only in proportion to inward freedom. India's freedom
for Gandhi was also India's salvation, which depended
on restoration of spiritual values to the whole of lifepersonal, social, political, and economic-for all people.
The Cresset

His nonviolent program was as much a means of achieving a nonviolent revolution as of building and sustaining
a nonviolent, nonexploitative social order. Characteristically, he conceived of revolution in ontological terms
resonant with the Hindu view of the cosmic principle as
a cyclical return to order after disorder: "A revolution
is a return to the first principle, to the Eternal. ... I go
forward without losing my way, for I am always coming
back to the most ancient traditions through a complete
revolution, a total but natural reversal, willed by God
and coming at its appointed time. "

One may say that Gandhi spiritualized
politics, or more accurately that he
refused to distinguish between
religion and politics. He said that
politics divorced from religion "is
a corpse fit only to be burned."
One may say that Gandhi spiritualized politics, or more
accurately that he refused to distinguish between religion
and politics. He said of himself: "Most religious people
are politicians in disguise, while I am a religious man in
the disguise of a politician ." He said of politics: "divorced
from religion it is a corpse fit only to be burned." While
Gandhi's immediate political disciples like Nehru and
Patel were content to use nonviolence as a morally uplifting political strategy even as they discounted his religious
convictions, for the larger Indian population it was these
religious associations that constituted his appeal. Consciously or unconsciously, he enhanced this appeal by
expressing his key ideas in religious terms : Ahimsa,
Brahmacharya (self-control), and Ramrajaya (rule of Lord
Rama as a metaphor for independent India). He may
have disliked being referred to as Mahatama (saint) but
it is questionable if without just such a perception of him
by the masses he could have mobilized a highly religious
and custom-ridden civilization like India.
Any exploration of Gandhi's mass appeal must underscore his success in adapting his politics to the specifics
of the Indian situation and culture. India was and is a
largely rural nation with the majority of the population
living in tightly knit, politically isolated, tradition-bound ,
and caste-ridden villages. It was, therefore, not enough
to pursuade the influential, westernized, educated elite
who had hitherto dominated nationalistic activity. In
order to achieve national character, the political movement had to reach this rural population . Gandhi , who
identified with the rural masses , travelled untiringly to
reach these masses.
But even that would not have been enough had he not
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been able to create what one might well call "little Gandhi's"-young men and women who caught his fire and
went back into their communities. These "little Gandhi's"
were either already members of these rural communities--one of their own come back--or made themselves an integral part of such communities. As one disciple of Gandhi reminisces: "We went among the masses
in dhoti and kurta [traditional Indian dress] . . . slept in
poor villager's huts, broke bread with them and made
them feel we were one of them ."
Furthermore, Gandhi translated political concepts like
Home Rule, exploitative trade practices, unfair taxation-mere abstractions to the average villager-into
popular causes likely to attract sympathy and support.
Thus came his Dandi march in 1930 to break the salt
monopoly of the government-hardly a momentous
issue in a struggle for national independence. Indeed,
his close supporters expressed doubts about the utility
of such a campaign, but Gandhi had plumbed the simple
but overwhelming appeal of such a cause : the salt
monopoly affected every single citizen in India and the
masses would be able to participate in it to the widest
extent possible. He had predicted that when the movement began the whole of India would rise like a surging
tide-and that is exactly what happened.
Indian people, whose art and religion are full of symbolic action, followed Gandhi's salt pilgrimage, a wholly
symbolic act and a ritual disavowal of British authority,
with more fervor than they would probably have shown
an act of practical defiance. Similarly, the call for swadeshi
(Indian, made in India), aimed at unfair trade practices
such as dumping of British industrially manufactured
goods in India, took the form of spinning one's own
clothes ; and the simple spinning wheel, distributed free
to the rural masses, became an apt symbol of "spinning"
one's way into independence.
One measure of the appropriateness of the Gandhian
strategy for national liberation was its ability to transform
the very weaknesses of Indian culture into assets. Indians
are known for their inertia, inaction, passivity, fatalism,
and resignation. With Gandhi, resignation became a resolve to endure, inertia a disciplined suffering for a cause,
while passivity became martyrdom.
II

Countless historical accounts of the independence
movement, written by scholars and political associates of
Gandhi, illuminate the Gandhi phenomenon. Nor do we
lack analyses of his political and social ideologies. Few
such books, however, succeed in capturing the process
by which Gandhi and his message became assimilated
into the traditional culture of rural India; fewer still can
render vividly those perceptions of the common people
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that made such an infusion possible. For this we must
turn to fiction, in particular to one novel: Raja Rao's
Kanthapura (1938).
Kanthapura describes the induction of one small village,
Kanthapura, into the freedom struggle of the 1930s, and
in so doing offers a dramatic answer to the question I
posed at the beginning of this paper: How did Gandhi
succeed in unifying so large and diverse a people behind
a single cause? Kanthapura, "High on the Ghats ... up
the Malabar coast," is a remote, tightly knit microcosm
where life continues along traditional occupations and
caste divisions . The villagers, absorbed in their work-aday concerns, remain untouched by the stirrings of the
national movement in the more populous centers of the
country. They are not totally oblivious of the existence
of Gandhi because Bhatta, their chief Brahmin and also
a thriving money lender, often goes to the city on business
and brings back news of what he has heard .

Kanthapura describes the induction
of one small village into the freedom
struggle of the 1930s, and in so
doing offers a dramatic example of
how Gandhi succeeded in uniting such
a diverse people in a single cause.
But Gandhi must become real to the villagers, a part
of their lives as it were, before they can become involved
in the freedom movement. And Gandhi does come to
the vi llage, not personally but through "our own Moorthy"-a young member of the community who, while in
the city for higher education, has been touched by the
Mahatama's vision and been told to help his country by
going back and working among the villagers. Were it not
for the fact that Moorthy is one of their own, "someone
who has been caught in our knees playing as a child ,"
someone they can trust and understand, it is unlikely
that the villagers could have been so easily persuaded to
give up their immediate concerns and well-established
ways. The villagers perceive Moorthy as "our Gandhi,"
their "Small Mountain" where Gandhi is the "Big Mountain."
Even this may not have been enough. Gandhi and his
message must become subsumed in their fami liar racial
and religious heritage. Significantly, then, Moorthy's first
step to arouse political consciousness takes the form of
organizing evening prayer meetings where the villagers
gather to sing bhajans (hymns) and tell Harikathas (tales
of God). Into one of these evenings comes a famous
Harikatha-man from a neighboring village to tell a
strange, new Harikatha.
6

In the great heavens, Brahma, the self-created one, was lying
on his serpent, when the sage Va lmiki entered, announced by
two doorkeepers. "Oh, learned sire, what brings you into this
distant land?" asked Brahma and, offeri ng the sage a seat beside
him, fell at his feet. "Rise up, 0 God of Gods! I have come to
bring you sinister news. Far down on earth you chose as your
chief daughter Bharatha (India), the goddess of wisdom and
well- being. You gave her the sage-loved Himalayas on the north
and the seven surging seas on the south , and you gave her the
Ganges to meditate on, the Godavery to live by, and the Cauvery
to drink in .... But, 0 Brahma . . . you have forgotten us so
long that men have come across the seas ... to trample on our
wisdom and to spit on virtue itself. . . . 0 Brahma, deign to send
us one of your gods so that he may incarnate himself on earth
and bring back light and plenty to your enslaved daughter .... "
"0, sage," pronounced Brahma ... "Siva himself will forthwith
go and incarnate himself on earth and free my beloved daughter
from enforced slavery."

Gandhi is drawn into myth and there is an ever-growing myth about him in the vi llage. He is Lord Rama come
to free the country from bondage. T he red foreigner is
a soldier in the ten-headed Ravana's [the demon king
who opposes Lord Rama in the epic Ramayana] army.
Even an apocrypha is created to testify to Gandhi's divine
origin. Hardly was he in the crad le than he began to lisp
the language of wisdom. A murderous Pathan (a frontier
tribesman) is converted instantaneously when Gandhi
touches his shoulder. Then there is the serpent that
crossed the thighs of the Mahatama, a huge serpent
too ... and so it goes on.
"The Mahatama is a Saint, a holy man"; his word is
the word of God. Some of his ideas may have a frightening newness-the villagers find it hard not to practice
untouchability-but these ideas become easier to accept
because of his status as the Mahatama. At that, Gandhi's
ideas do not require a total break from the past; he does
not really recommend an abolition of the caste system
or inter-community marriage. The villagers are reassured that he is one of them. Gandhi has not used a
"horse carriage or a motor car" for his march to the sea:
"He says he likes our ancient ways, and like the ancients
he will make the pilgrimage on foot." And for the villagers this political march is just a grander version of the
pilgrimage to the holy city of Benaras.
As Gandhi's representative in the village , Moorthy too
must be deemed a saint: "Why, he is the Saint of out
village ... some day he will do holy deeds." He is garlanded as their Lord and revered as a guru, a learned
master. The villagers join the political organization because their guru asks them to do it: "If you think I should
become a member of the Congress, let me be a member
of the Congress."
In this strange blend of religion and politics, all political
activities acquire a religious character. The reading of
the newspaper is as reverent an occasion as the reading
of the Gita. Handspinning is elevated to a daily ritual
like puja (prayer). The first political meeting is incorporated into religious ritual: "We shall hold a God's procesThe Cresset

sion and then a bhajan, and then we shall elect the committee." Vows of political allegiance are sworn in the
temple after the ringing of the sanctum bell with the
villagers prostrate asking for blessing of the Mahatama
and the gods. Before Moorthy can begin his first political
campaign, he must undertake a rigorous fast, significantly in the temple, as an act of penance and self-purification. The villagers approve of this asceticism: "Let the
boy do what he likes .. .. If he wants to rise lovingly to
God and burn the dross of flesh through vows, it is not
for us sinners to say 'Nay, nay.'" And although the villagers find Moorthy's injunction to love enemies hard to
understand-"we would do harm to no living creature.
But to love Bade Kahn [the police inspector] ... that was
another thing"-they learn, at least, to restrain themselves: "We would not insult him. We would not hate
him ."
Moorthy translates political issues into religious ones.
Urging the villagers to use swadeshi (Indian) goods, he
tells them: "Everything foreign makes us poor and pollutes
us. To wear cloth spun and woven with your God-given
hands is sacred." A boycott of the government becomes
a "don 't touch the government" campaign-literally,
make the government untouchable. In practical terms,
this means not paying taxes, etc., but underlying the
terminology is an allusion to caste-although one suspects
that Gandhi himself would have disapproved of this innuendo. The issue with which Moorthy chooses to initiate
his "don't touch the government" campaign is both a
local and a moral one-against toddy, or palm wine,
whose manufacture and sale was a government
monopoly. Picketing toddy booths, the volunteers call to
the drinkers: "Do not drink in the name of the
Mahatama! The Mahatama is a man of God; in his name
do not drink and bring sin upon yourself and upon your
community."
As "soldier Saints," the volunteers too ready themselves
for the campaign through prayer and fasting. They get
together to read religious texts and their commentary
weaves together scripture and politics: "Sister, if for the
thorny pit the illusioned fall into, you put the foreign
Government and for the soul that searches for liberation,
you put our India, everything is clear." Their exercises
to prepare themselves for their role as nonviolent campaigners take the form of meditation and Yoga until they
begin to feel stronger and stronger and their "eyes
burned brighter in the sockets and the mind deeper in
spirit." When the women volunteers express fear, their
leader tells them: "If the rapture of devotion is in you,
the lathi [heavy bamboo stick used by the Indian police]
will grow as soft as butter and as supple as silken thread,
and you will hymn out the name of the Mahatama." The
discipline of suffering becomes the discipline of walking
the holy fire , and when their suffering becomes intense
February, 1985

they endure it with the same resignation they bring to
their hard lives: "Bear all as though your Karma willed
it and everything will be borne," urges Moorthy. And
they respond, "If our Karma is that, it may be so."
III

Kanthapura's poetic and heightened account suggests,
much more successfully than a mere documentary, the
elemental Gandhism that prevailed among the masses.
It accounts not merely for Gandhi's appeal but also for
the strong congruence between his ideas and his culture,
a congruence obviously necessary for his success. If this
is so, can his techniques have value to others seeking to
overthrow arbitrary, unjust, and corrupt governments?
His methods have been practiced elsewhere and Gandhi
certainly believed in their universality, though he also
saw them as particularly appropriate for poor and disadvantaged groups. As he said, "The British want to put
the struggle on the plane of machine guns. They have
the weapons, and we have not. Our only assurance of
beating them is to keep [the struggle] on a plane where
we have the weapons, and they have not, i.e., on the
plane of nonviolence."
According to Gandhi, in situations where the government holds power, a nonviolent revolution is preferable
to gradualism or reform. Attempts to obtain redress bit
by bit and within the limits of the law fail because the
government will not allow people who submit to it to do
anything that will undermine it. To win small concessions
people have to give up their rights as men. Not only does
the system swallow up the good man but the presence
of honest people within an unjust government gives it
its moral prestige. And nonviolent revolution is preferable to a violent one because violent revolutions devour
their children. Given their means, violent revolutions
allow the ruthless to emerge on top. The working class
may indeed win victories, but to maintain them a quasimilitary dictatorship becomes necessary-the Russian,
Chinese, and Cuban revolutions bear testimony.
If the gains of a nonviolent revolution, unlike those
of a violent revolution, are permanent, how do we explain
what is happening in India today? It seems as if precisely
that deep religious faith of his people which helped Gandhi win disciples for his cause is now the cause of violent
disruption. Although I have argued for a congruence
between Gandhi's ideology and elements of the Hindu
philosophy, it would be wrong to suggest that his appeal
was limited to Hindus. The values in questions are also
cultural values, Indian if you will, and well assimilated
within different religions. An Indian Christian, for example, tends to behave and think very differently from a
Christian in the west. Also, while Gandhi called himself
a Hindu he followed no particular creed; he prayed to
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Rama, Buddha, Allah, and his favorite hymn was "Lead
Kindly Light." In a sense, Gandhi eliminated a denominational God by equating him with Truth. In India,
people of all faith saw him as a saint.
We must also admit that communal violence is not new
to India, and one of its worst chapters-the holocaust
before and after the partition of India-took place during the Gandhi years. The manifold reasons for the
H indu-M uslim conflict are too far embedded in a complex history of centuries to be unravelled here. Let us
remember, however, that the Hindu-Muslim d iscord
d uring the country's partition had a political justification
(or explanation) that it has not had since--or at least
should not have had. Indian nationalism before Gandhi
had already recognized the right of the Muslim sect to
be treated as a separate political community because the
Muslims felt that their religious and cultural interests
could only be preserved intact by special guarantees.
From this was born the two-nation theory of the Muslim League-the Muslim party of greatest significance
during the independence struggle-that led to India's
partition. The departing British, incidently, helped the
partition by refusing to relinquish power to the Indian
Congress, the leading national party, until the issue was
settled, thus not allowing the time needed for rapprochement and compromise. Whatever the power politics between Britain and India and between the Indian National
Congress and the Muslim League, and whatever the personal ambitions of Jinnah (President of the Muslim
League), the Muslin nation (Pakistan) was born in opposition to Congress rule. In the Sikh demand for a separate
state history seems to be repeating itself. If the Muslim
leaders espoused the notion of persecution under a
H indu Congress so too do some Sikh leaders, despite a
Sikh President as the head of the state-albeit a largely
titu lar head under the parliamentary system.
Does this imply that given India's several religious
minorities the dream of a secular India with communal
harmony is impossible to achieve? What is puzzling about
the present Hindu-Sikh conflict is that there are few, if
any, fundamental theological differences between these
two religions. At least until a generation ago, in Punjab,
there were Hindus and Sikhs within the same family because one or more sons had been dedicated by the parents
to the Sikh Gurus universally revered in their homeland,
Punjab. Cu ltural differences between Hindus and Sikhs
of the same region are negligible. This seems to suggest
that forces other than those that decreed the earlier conflict between Hindus and Muslims are now in operation
in India.
T here is, however, one common factor: lack of G;,md hi's influence. Gandhi was certainly alive at the partition
but increasingly isolated from the hub of political activity.
At the moment of India's independence, he was singu-
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larly alone in his insistence on nonviolence. He has recorded himself: "Nonviolence was [my] creed. With the
Congress, it was no more than a policy which could be
set aside, when necessary." History of independent India
suggests that the political elite of the Congress party,
Gandhi's companions and disciples, who came to rule
the country had been attracted more by his spiritual identification with the masses than by his ideology. There is
great irony in remembering that when Gandhi died his
followers arranged for his body to be carried in a gun
carriage over which military bombers dipped in an osten tatious salute.

Independent India is not Gandhi's
India. Gandhi is still a God for
Indians, but a dead God. He has
been officially sanctified as the
Father of the Nation and so excluded
from influence on the present polity.
The fact is that independent India is not Gandhi's
India. Gandhi is still a God for Indians, but a dead God.
He has been officially sanctified, worshipped as the
Father of the Nation, and so excluded from influence
on the present polity. Indeed, the turning away from
two of Gandhi's great concerns-the fostering of the
rural economy and decentralization-may account in
some measure for India's plight today. Nehru pursued
a policy of swift industrialization, achieved through
foreign assistance, and regulated by a central planning
body. Without sufficient capital in the private sector, this
huge industrial base had to be developed through a centrally financed public sector. This has vested in the center
a huge economic power that continues to be a prime
source of dispute between the center and the state governments.
What many Americans don't realize is that this so-called
Hindu-Sikh conflict began as a variation of a center-state
dispute with the opposition party in Punjab, largely dominated by Sikhs who are not so dominant within the ruling
Congress party, demanding a greater share of resources
produced in the state but allocated by the center. For
instance, the Bhakra Nanga! dam, one of India's largest
hydro-electric projects, is located in Punjab but must supply most of its electricity to the neighboring states and
the capital, with only a meagre share, or so the opposition
felt, going to Punjab, with grave consequences for Punjab's burgeoning small-scale industry.
It was Mrs. Gandhi's attempt to retain absolute control
for the federal government that led her to contrive the
split of the opposition party between moderates and ex-

The Cresset

tremists by initially supporting the very terrorist who
later took over the Sikh holy temple and then had to be
flushed out by use of armed force, causing the bitterness
and anger of all Sikhs-moderates and extremists alike.
Similar disputes between the center and the states provide an avenue for communal disharmony, as, for instance, in the northeastern province of Assam. Whereas
Nehru succeeded in maintaining the delicate harmony
by practicing conciliation, Mrs. Gandhi, given her different psychological make-up, often failed . The problem,
however, is inhereflt in a system which fails to grant
sufficient autonomy to the states. In the name of development and progress, an economic and cultural imperialism has been practiced in India which sets one region or one class over another. Development can go hand
in hand with increase in poverty.
Equally painful have been the consequences of the
neglect of the rural economy practiced during the Nehru
era, although today there is at least a recognition of if
not a solution to the problem. Gandhi's anti-machinery
stand almost made him appear a "mad mullah" advocating a return of the dark ages. He had believed that you
have to be rural-minded to be nonviolent. Perhaps his
distrust of industrial culture was too extreme, but one
thing is clear: the growth of industrialization in cities has
tended to impoverish villages. The metropolitan areas
are killing off all non-agricultural production in the rural
areas. (Gandhi's spinning wheel symbolized a self-sufficient but diversified rural economy.) A flight from the
villages to the cities has created a host of plaguing problems that contribute to the present unrest and violence.
There are, indeed, two nations in India: that of the westernized ruling class and that of the masses. Perhaps
Gandhi's advocacy of meagre mechanization should be
seen as a logical corollary of a labor abundant capital
scarce situation, a neglect of which can only produce
massive unemployment.
This does not imply, of course, an unquestioning acceptance of Gandhian ideology. For instance, implicit in
Gandhi's social, economic, and political theories is an
assumption about the inner goodness of man. What if
man is, indeed, inherently sinful, power-seeking, and
irrational as Reinhold Niebuhr maintained in his critique
of Gandhi? Is it not a pious hope that the rich will act
as trustees for the poor as Gandhi believed? Although,
perhaps, Gandhi himself did not set too much store by
this faith, for he was willing to admit the necessity of
using nonviolent persuasion (even coercion) to make the
rich behave better.
More problematic than the utopian nature of his thinking is the suspicion that the very techniques he used
contain within them a grave potential for misuse-as,
indeed, they have been misused in modern India. Satyagraha has tended to be a liability after Gandhi because it
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is often used to exercise coercion on the elected authorities. From satyagraha we have moved to gherao (to
surround), an immoral beseiging, seldom peacefu lly, of
unarmed, responsible men-university chancellors in
several cases-and not lifting the seige until demands
are fully conceded. The strength in most cases lies not
in the soul force of satyagraha but in mass hysteria. In
India, pressure of strikes or threats of self-immolation
have often tended to subvert the democratic process. For
instance, one politician announced his decision to call a
general strike if his opponent won the election. To set
aside the verdict of the ballot box by strikes is to make
a mockery of the Gandhian technique. Without a Gandhi
to keep India's conscience alive, his political techniques
may not serve India. When present day democracy in
India is in a mitigated state of civil war, do we need
another Gandhi?
Cl

Epignosis
I think to myself the name of the
bird on the front lawn-robinwondering how I can hear so well
in my head the name he doesn't know
himself. Nor does he have a word
for sod, or worm, or tree, or light,
yet without names he knows each
better than I for what it is-sod
for its solidity and spring under
the trident feet, the smell of the
green tangle, the whispers to the
cocked ear of a thousand roots
spreading, or crawlers in their blind
under-tunnelling; worm for the long,
thrilling, elastic pull from the earth
after rain, the luscious roundness
in the throat; tree for the swell
of buds as the sap hums up its height,
the launch of its highest branches
onto the planes of air; light
for its slow warmth, its lift
and beckon into the sun's eye,
where words evaporate and no names
are needed.

Luci Shaw
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Linda C. Ferguson

TRANSFORM ING PLEASURE
INTO KNOWLEDGE
The Function of the Music Critic

"The charm dissolves apace;/And as the morning steals upon
the night,/ Melting the darkness,so their rising senses/Begin to
chase the ignorant fumes that mantle their clearer reason."Prospera, The Tempest.

Non-professionals are often befuddled by the pronouncements of music critics (and, for that matter, film
critics, art critics, and literary and drama critics). Who
and what is a critic, and what makes the critic's opinion
worth publishing? Is the critic an artist in his own right?
Or is he a parasite subsisting from the creativity of others?
An oracle to be consulted? A "gadfly" for the state of
art? A consumer advocate? And for what purpose is criticism written and published? To report newsworthy developments in the arts? To guide consumer spending?
To harass artists? To annoy art lovers? What happens
when critics disagree about the worth or the meaning of
a work? Is the critic's opinion merely a subjective expression which happens to have a public forum? What does
it take to be a good critic? What does the critic hope to
accomplish by making his or her opinion public? Does
what the critic says have any real role in the direction of
the art world?
These are all important questions, and each of them,
if we attempt to propose answers, leads to more complex
questions. To begin, I propose that good criticism,
whether couched in the technical language of specialists
or in the humanistic language of the literate laity, serves
a mediating, informing role , "chasing the ignorant fumes

Linda C. Ferguson teaches in the Department of Music at
Valparaiso University. H er article, "The LP Generation and
Me," appeared in The Cresset last September. This essay was
first presented as a public lecture when the author was a guest
honoree at the fiftieth anniversary celebration of her alma mater,
the University of Missouri-Kansas City.
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that mantle clearer reason."
It is productive to understand the role of arts criticism
as a means of acquainting the public with more art works .
The critic's task is to inform , but in a special way: to
entice the listener to consider as valid-and valuable-a
work or an event that might have otherwise gone unnoticed or unvalued. If the critic accomplishes this task,
the reader will be guided in two ways; he or she will know
more about music, say, and will consequently like more
music. And the relationship between pleasure and knowledge in the arts is reciprocal. Consider the French poet
Baudelaire, who attended a production of Wagner's
Tannhauser in Paris in 1860 which caused him immense
delight; afterwards he wrote, "I set out to discover the
why of it, and to transform my p leasure into knowledge."
Perhaps, like Baudelaire, the listener already appreciates the work; perhaps he has been profoundly
moved or delighted by it. It might seem that he needs
no critic to urge him to enjoy. But notice Baudelaire's
vow: to transform his pleasure into knowledge . And here
the critic's task is again defined: the critic represents the
processes of reason and reflection, and of discursive expression in response to the music. The critic operates
not within the "charm ," but within the common sense
realm of reason and discourse; his discourse organizes
for us the experience of the music's spell. The critic
makes a conscious attempt to apply reason to aesthetic
experiences, in order to help us focus our attention and
to increase our awareness.
The critic presents us with models which selectively
organize what it was like to listen to the music. Working
reflectively, analytically, the critic as listener teaches himself how best to hear the music as it is presented; he
listens with the responsibility of organizing and making
manageable elusive aspects of the music. As music gives
concrete objectified form to the life of feeling, so does
criticism give objectified form to the experience oflistening to music. Such listening is highly self-conscious: the
The Cresset

music critic not only listens, but knows he is listening, and
continually strives to listen in the manner that will best
perceive what the music displays. Perhaps this sounds
like a lot of work; yet what I have described is really just
an account of serious listening to complex music, and
the critic's business is , above all, to listen well and to
indicate to his readers what it means to listen well.
The music critic shares certain basic responsibilities
with critics of visual art, film , theatre, and literature.
Those responsibilities have to do with these connections
between knowledge and pleasure, with paying close attention, and with providing structured reflections. But a
music critic has a special set of problems. He works as a
kind of translator. The music critic, like all other critics,
does his business in the commodity of words, oflanguage.
However, unlike the literary critic, his subject is not of
language. A word can be defined by other words. But a
musical tone cannot be defined or described by other
tones, nor, except by metaphor, can it be described by
words. The only way a musical tone can truly be defined
is to sound it.
And so at the most basic level of his work, the music
critic deals continuously with an impossiblity: that of putting into language what the experience of music is like.
The music critic shares this condition, of course, with
the critic of the visual arts. But unlike the visual art critic,
the music critic has an additional set of conditions to
consider, for he must account for both musical compositions and performances of compositions. He must already have a clear idea of the relationship between composition and performance and he must have already considered other such aspects of musical philosophy. The
music critic's work may also entail treatment of recordings, which emerge, in fact, as a distinct art form. Therefore he must consider recording and its relationship to
performance and to composition. Such matters must
have been thought through in the abstract before particulars can be treated reasonably.
It is sometimes assumed, especially among musicians,
that the critic is a vulture, feeding off the past creativity
of others. But the work of the critic, this translation I
have described, is intensely creative in itself. It may seem
curious now, but in ancient classical tradition, those who
"knew" about music and explained it to others were considered vastly superior to musicians themselves. In Plato's
Apology, Socrates dismissed poets and composers as viable
contenders to wisdom, for they could not say what they
were doing. He held that they could not be credited for
their accomplishments, that they were, quite literally, "inspired." (His mistake, of course, was not to recognize
that knowledge can be expressed and demonstrated in
forms other than language.)
In the fifth century, a Roman philosopher, Boethius,
perpetuated Platonic ideas about music and musicians.
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In his treatise on music, Boethius wrote: " ... there are
three kinds of people who are considered in relation to
the musical art. The first type performs on instruments,
the second composes songs, and the third type judges
the instrumental performances and composed songs. But
the type which buries itself in instruments is separated
from the understanding of musical knowledge ... for
they use no reason, but are totally lacking in thought.
The second type ... composes songs not so much by
thought and reason as by a certain natural instinct. Thus
this type is also separated from music. The third type is
that which has gained an ability of judging, whereby it
can weigh rhythms and melodies and songs as a whole.
Of course since this type is devoted totally to reason and
thought, it can rightly be considered musical. And that
man is a musician who has the faculty of judging the
modes and rhythms, as well as the genera of songs and
their mixtures, and the songs of poets, ... and this judgment is based on a thought and reason particularly suited
to the art of music."
The tradition represented by Boethius does not admit
what we generally believe now to be true about musical
artists: that they do in fact know what they are doing,
whether or not they put into language that knowledge.
But the role of critic as I have been describing it seems
clearly related to the highest of Boethius' three classes
of musical persons. Roger Sessions, a contemporary
American composer, has said that a music critic is a "listener who has become articulate." The critic is someone,
then, who has learned to order his thoughts, and who
attempts to bridge-but not eliminate-the split between
tone and word. And usually the critic has a public forum.
To have acquired that forum does not only mean that
certain scholarly or journalistic credentials have been
supplied. To write musical criticism well indicates that
the critic knows how to listen.
The quotation from Boethius brings us to the issue of
critics as judges, as quality control engineers, who tell us
the good from the bad. Jacques Barzun has pointed out
that "The traditional belief that criticism is intended to
separate the good from the bad seems to be a confusion
between means and ends. It may at times be necessary
to point out the bad, but only as a corollary to defining
the character of a piece by imputing to it an intention
that is bad, or an intention that is good but poorly executed." Critics are not oracles, and when we consult them
for pronouncements on this or that mystery, we must
seek explanations rather than rulings.
We have also come to expect critics to serve as consumer advocates: buy this recording; avoid that show;
don't miss this recital, and the like. Frequently, they are
mistaken for reporters of news, generating letters to the
editors of newspapers which commence, "I t~ought your
writers were supposed to be objective . .. "and then com11

plain at some biased treatment by a critic. Musicians too,
often with justifiable complaints, have come to resent the
"gadfly" role they identify with critics. Simple fault-finding is not criticism no more than is simple reporting.
And criticism is not, by its nature, a stick with which to
batter artistry.
Because musical criticism resembles many other kinds
of writing with which we are familiar-news reporting,
sportscasting, consumer reports, and fortune-tellingwe may have come to understand it in terms of these
resemblances. But I suggest that criticism resembles the
activity of teaching more closely and more truly than it
resembles these other activities with which it has been
confused . While it has the appearance, perhaps, of newscoverage or consumer-advocacy because of its location
in the press, it shares with teaching its challenge to the
intellect to analyze, organize, and extend what the senses
and the intuition may already know but cannot say. The
critic takes singular and public responsibility for providing models for thought about the aesthetic experience.
Analysis does not so much prove as reveal what is there.
The critic's task is to point out to us what is there, in case
we had mistaken it for something else. One cannot judge
music by the standards of poetry nor film by the standards of theatre. The first step in evaluating is the determination of what the object is, or is intended to be. Once
the nature of the object is understood, particular description follows , and descriptive language naturally becomes
value-laden. Evaluation is the natural extension but not
necessarily the goal of description.
This essay avoids the issue of whether an objective
standard of value exists against which all critics must
work. In practical terms, I suggest that rather than belaboring the presence or absence of such a standard, one
should seek in the writings of a given critic, not "objectivity," but coherence and consistency. Any critic whose
writing, over time, reveals a coherent point of view is
likely to be "objective," although perhaps not in the sense
of those who complain to the editor. We do know that
critics sometimes disagree. Significant disagreement between knowledgeable critics dealing with the same event
or work bespeaks not of paradox. More than one coherent assessment can be valid, for the critic works selectively, no one treatment accounting for all aspects of a
given subject.
Victor Zuckerkandl, an extraordinary teacher of
music, has written "Now music is neither something to
be felt nor something to be known but something to be
heard. Clearly, the more I hear the more will I feel; and
the more I know the better will I hear." The critic and
the teacher share the task not of creating the magic isle,
but of making us more susceptible to its enchantments.
The magic worked by Prospera, the wiseman, magician ,
and musiCtan m Shakespeare's Tempest, served
12

the good of all who came under its spell. But its virtue
becamed apparent to the subjects only when the spell
was broken, only when the charm was dissolved. The
music critic does not make music nor does he cast spells.
Rather he comes as morning steals upon the night to
help our minds make sense of magic.

c:

To Know the Ross berg
If you've just passed the millwheel's song and
crossed the logs laid smooth side up, if
orchards stair-step right and grazing sheep to
other, you're on course a stretch, until ,
that is, you reach the first plateau, which
vexes- 'though three more also feature roads
which go in opposite directions.

Not to mind. Either gets you there in time.
Yet, one winds kindly round and round to top.
Its counterpart is not exactly vertical, but
more, if truth were told, than not.
Still, getting there's the point. And noting
granite ledges heaving waterfalls enroute
which have in several cases splashed the trail out.
And hunting chalets boarded till October
behind which deer will vanish when they hear you
puffing. And gold dust sifting soundlessly
and larkspur caught in knots among the pine.
And precipices birthing cedar studs and
nesting things and whisperings like angelsong.
Ah! When you've clawed at last to summitlong before the rest who chose the easy route,
who needn't swing from limbs or dodge the rocks
or notice the above-rejoice!
The clearing's yours alone to know an hour
at least, goosedown soft and dew-blessed green,
ringed all around with poplars teasing sky
wide-arching down to teal and carmine valleys
sliced by creamy ribbon lanesOr, if they tire halfway up, as they are apt
to do, considering their cowardice-much, much
longer yet.

lois Reiner
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Dot Nuechterlein

A WOMAN'S PlACE
Women 's Roles and Family Patterns

The topic of the effects on the family of women's
changing roles is , as are most social-historical issues, a
complicated one. There is no question that many females
in industrialized societies lead lives that are quite different from those of women who have preceded them. It
is also undeniable that family life in these "advanced"
countries is much altered from earlier periods. But did
the one cause the other? Or could it be the other way
around? What are the chief engines of change in the
family?
Our basic task is to examine the relationship between
these two factors and attempt to determine the strength
of any correlation that appears to exist. This essay will
consider, first, change in women's roles as the independent variable affecting change in the family. Second,
alteration of women's roles will be seen as an intervening
variable linking family change with other external forces.
Finally, an assessment will be made as to which of these
possible explanations finds most support in literature
and logic. (It should be understood that in what follows,
the United States will serve as our representative industrialized society.)

The volume of research and analysis concerning
women has grown to massive proportions in the recent
past, and the question of women vis-a-vis the family is
treated either directly or implicitly in much of this work.
A comprehensive rehearsal of all the related issues is
impossible, but we can group and examine several major
categories of the argument.
Central to the entire discussion is the pivotal role
played by female employment. Statistics on American
women's entrance into the world of work are astonishing:
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in 1870, 13 to 15 per cent of all females age ten and over
worked for pay; by the 1950s about one-third of women
age sixteen and above were employed; and at present
fully half of all American women participate in the labor
force (Bernard 1981:521). Today mothers with young
children are nearly as actively involved in work as are
those with no, or only older, children: in 1980 45 per
cent of women with children under the age of six were
employed, and a Ford Foundation study estimates that
by 1990 only 25 per cent of all mothers will be at home
full-time (Friedan 1981 ).
True, Women Have Always Worked, as a recent feminist
historian puts it (Kessler-Harris 1981 ). In pre-industrial
life all able bodied-and some not so able-individuals
worked to produce survival necessities, but few earned
a wage. Men and women performed separate tasks, but
they were thought to be parts of a whole rather than
separate entities (Scott & Tilly 1975:155). In the industrial world, however, the cash economy has achieved
prominence, and a distinction is made between paid and
unpaid labor.
For generations following the Industrial Revolution
these two types of work were largely understood to be
divided along sex lines-males specialized in outside-thehome work which was evaluated and compensated within
a rational/financial framework, whereas most females
had charge of in-house duties which were appraised and
rewarded on a duty/affection basis (Bernard 1981). Married women who did work for pay were seen to be supplementing their husbands' income rather than attaining
any sort of independence (Scott & Tilly 1975: 158). Because industrial ideology views the monetary scale as
superior to the realm of the heart, domestic unpaid
housework is particularly devalued (Hunt 1980:68,
Lerner 1979:141 f.). Therefore, a significant consequence of women's increased participation in the labor
force is the blurring ofthe line standing between women's
work and men's, bringing about an inevitable change in
the relationship between the sexes.
To be sure, women have been employed overwhelmingly in work that is an extension of their traditional
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household labor-teaching, nursing, serving, helping;
moreover, on the whole their work is paid on a lower
scale than that of men (Rothman 1978:262-263). The
argument is that even with these restraints, when women
work outside the home they are perceived by men as
more a part of the male world and are thus likely to
interact differently with men than was true when the
spheres were radically separate.
To elaborate, historical evidence suggests that the subordination of woman to man has been regarded in most
societies, in most areas, as primordially natural, supernatu rally-ordained , and/or eternally unchangeable. Although some writers insist upon exceptions-Scott & Tilly
(1975: 159- 160) argue that European working-class
women in the early industrial period had a great deal of
power within the family, particu larly in financial matters- the power of most women to influence decisions
either at home or outside, or to exercise autonomy even
over their own lives, has been experienced within the
limits imposed by men ; when present it has been the
result of individual manipulation, not institutional
guarantee (see Blitsten 1963:275 on European practice,
and Morgan 1966:43ff. for an American Puritan example) .
Men still dominate non-family organizations in contemporary society, but despite their continued wage advantage they have lost the power of absolute authority
over women and children (Blitsten 1963:276). One
reason for this turn of events is the female movement
to payingjobs, which permits women to be judged in the
same arena as are men.
If .. . one of the principal obstacles to equality is the division
of labor between me n and women , departing from the hom e
to ta ke a job represents at least a step toward closing the gap
between male and female spheres, and creating a new and different kind of life for women (Chafe 1972:248).

Women's changed economic position is thus seen as
the origin of alterations in male/female patterns of association, and this phenomenon leads directly to change
within the family . For variation in female involvement
ou tside the home necessarily produces modification of
time spent and duties performed inside of it, creating
what William Chafe (1972 :254) calls "ripple effects" in
such crucial areas as home life and child-rearing practices.
In the economically-rationalized society money brings
infl uence, and those who earn it normally have some
control over how it is spent. The working woman usually
gains a measure of sovereignty through producing a
share of the family income, and the husband/wife balance
of power shifts, at least to a degree. Both the nature of
marriage and the "distribution of domestic responsibilities" are affected by the wife's employment, and in
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some households the husband virtually abandons his authoritative position when his wife begins to take over
part of the fami ly's economic support (Giele 1978:154,
172; Chafe 1972:195, 221 -222). In other families, wifely
income enables husbands to attain more role options for
themselves; they face fewer pressures to provide all of
the financial or other security their dependents need;
they may have more leisure; and their wives may become
more companionable and sympathetic (Hall & Hall
1979:115-116; Barnett & Baruch 1980:79-80).
In fact an amicable, "vital," or "total" marriage, based
on sharing all facets of life-entirely d ifferent in
philosophy and practice from the "traditional" hierarchial union-is one common result of woman's changed
roles (Cuber & Haroff 1980:327 -330). In this case the
two look upon one another as equals, as independent
beings who join forces to enrich their lives with love ,
intimacy, friendship, and often children . The ideal of
womanhood as wife-companion originated in the 1920s,
made possible by advances in contraceptive technology
(Rothman 1978:chapter 5), but it appears to grow apace
with the female's ever-widening emancipation from traditional roles (Bird 1971 :202-207).

Part of the change in husband/wife
emotional interaction develops as
an outgrowth of the working woman's
expanding self-esteem and
satisfaction. Many studies document
the variety of positive effects that
employment produces in her.
Part of the change in h usband/wife emotional interaction develops as an outgrowth of the working woman's
expanding self-esteem and satisfaction. Many studies
document the variety of effects employment produces
in her, such as the feeling of making a contribution to
the world (Bird 1979:23-24), the joy of making new
friends and avoiding isolation (Hunt 1980:77-81), the
increase in confidence and seren ity in face of the future
(Markus 1980:280).
One facet which may or may not be shared when wife
goes out to work is housekeeping. There appears to be
a class bias to this pattern: working-class couples tend to
continue the custom of wife performing most of her
usual duties above and beyond her paid labor, while
higher level (and usually higher income) families find
husband and wife either cooperating in caring for the
home or purchasing services (Cf. Hunt 1980; Bird 1979;
Hall & Hall 1979; Barnett & Baruch 1980). Not-
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withstanding the twentieth-century boom in labor-saving
appliances, standards seem to have been lowered in all
types of families with working wives, and simply put, less
housework is done today than was true in the past (Berch
1982: 91-1 03). (Although see Shorter 1977 :69; cleanliness was rare in European households, he claims, because
floors were made of dirt, farm animals lived inside the
dwelling, and energies were spent on heavier work. To
each era its own ideals.)
It is not always possible to separate the strands of causation; most social change grows out of multiple factors ,
and at best we can but establish any particular constituent
as playing a role in some specific development. Such is
the case with the effect of women's employment on family
size. It is true that the decline in the U.S. birth rate has
somewhat paralleled women's march into the work force,
although that decline began earlier; Ian Robertson
(1981:521) sets it at about 1820. In contrast, family historians conclude that the first time birth control was
widely practiced was in France during the eighteenth
century (Goubert 1971:23-25). In neither of these cases
would women's preference for salaries over sucklings
seem to be relevant; today, however, limiting the number
of babies, even childlessness by choice (Peck 1971, Veevers 1976), is considered to be simultaneous with
careerism. Higher value is placed on years spent working
than years spent in child-bearing and -rearing (Giele
1978: 156-157), and it is certainly true that the portion
of a woman's life spent in mothering is shrinking. (See
Part II for the cause-effect reversal of this situation.)
One effect of woman's employment has been studied
in great detail: the impact a working mother has on her
children. Articles on this topic began to appear in number
in the 1940s, burgeoned in the 50s and 60s, and continue
today. Lois Hoffman ( 1968: 353-360) reviewed the conflicting literature to that date and then showed through
her own study that the mother who enjoys her job is
likely to have a positive relationship with her offspring,
whereas the one who dislikes working or feels guilty
about it more often has unhappy or maladjusted children.
The fact that fathers are apt to spend more time with
the children when mothers are employed is another outcome supported by extensive research (Cf. Crosby 1982).
But concerns remain that children raised in two-worker
homes get short-changed. Caroline Bird discusses at
length the arguments of parents and experts on both
sides of the issue, including the now-famous "quality time
vs. quantity time" debate. She concludes that it is difficult
for even the social scientist to be wholly objective on the
matter ("a woman usually thinks in terms of the welfare
of an individual child, while a man thinks in terms of
society in general," p. 104); that much depends on each
participant's abilities and circumstances; and that in the
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final analysis the greatest advantage the child of a jobholding mother might have is in being assured of an
economic fair chance at life (Bird 1979: 100-125 ).
Another type of effect on children is addressed in an
article by Alan C. Acock et al. (1982:441 -455). In studying
the transmission of attitudes and opinions from parent
to young adult child, they found that maternal employment has few impacts on the fathers' influence over their
children, except that fathers become more involved in
expressive areas. However, maternal employment appears to lower the influence of the mother, even though
mothers still tend to be more influential than fathers
overall. Further, the mothers' occupational status was
important in determining the consequences of employment-higher status mothers have more influence over
their children than do those who have low status positions. Acock and his associates found little difference
between sons and daughters, but other researchers have
noticed the strong positive role model that mothers provide for their daughters (Cf. Chafe 1972:235-236). Such
girls tell surveys that they also intend to work throughout
life; they display strong self-images on personality tests;
and they seem to have commitments to the outside world
as well as to their future homes and husbands. Some,
however, are quick to reject the "superwoman" image of
their mothers, who do outside work plus all the housework, too! (Bird 1979: 118).
In research of my own I have found that the very fact
that so many women are now wage-earners has had a
substantive effect on college students of both sexes,
whether or not their own mothers have been employed.
Young women feel that they and their parents make so
many sacrifices in order to finance this higher education
that the only way to make these efforts pay off is by
putting their skills and expertise to use in the marketplace. While some contemplate staying at home when
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their children are very young, few expect to halt their
careers for more than short periods, if at all. Education
is not thought of as an insurance policy as it was so often
in earlier generations. The young college men I have
surveyed agree; they anticipate marrying educated
women, and they assume their wives will combine career
with motherhood. (Part of this study is dealt with in
N uechterlein 1982, where the dilemmas of that combination are addressed.)
It might be noted here that female role-change is not
simply a matter of adding paid employment to the housewife's day, although that is possibly the most common
route. Another variation involves the woman who returns
to school after having been gone from the world of education for some time. This is usually a transition stage
for the woman who intends to find work and needs upgrading or re-training in order to accomplish long-term
goals (Nuechterlein I 979); college courses or graduate
study often allow for a more flexible timetable than regular work would, but for the former full-time housewife
it means a major family adjustment nonetheless. Susan
Kelly (1982:287-294) has found that the effects of
mothers' return to college are widespread and , on the
whole, are felt to improve family relations in general and
parent/child interaction in particular. The sometimes-absent mothers , whether they work or study, apparently
have the opportunity to help their children grow in selfsufficiency and independence. If fathers can also be engaged in more of the day-by-day child care or supervision, so much the better (Hall & Hall I979 : I37-I39).
If the children of working women learn to be self-sufficient, their mothers become even more so. Americans
have always had relatively high marriage rates-during
the past century only 5 to I 0 per cent have never married
(Skolnick 1978:234-235)-but the reasons for marrying,
as well as the length of time spent in the single state
before, between, or after marriages, vary significantly
from one period to the next (Lass~ell & Lasswell
1982: 124). Women's increased employment has meant
that far fewer females are economically dependent on
men. In fact, Caroline Bird (1979:53) points to an interesting paradox:
The higher a man 's income, the more he needs the emotional ,
social, and housekeeping support of a traditional wife . The
higher a woman 's income, the less she needs the economic and
social support of a husband .

True, unmarried women , especially those with children, are often at the bottom of the income scale, earning
lower wages and possessing fewer resources as a rule
than do males (Robertson I981:269). Yet women today
have many opportunities to support themselves, at least
on a subsistence level, and they are far less likely than
in earlier times to remain in an unhappy union for purely
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economic reasons (Robertson 1981 :365) . This, then, is
another way in which women's changing roles have altered the family-part of the rise in the divorce rate must
be blamed on wifely employment. I will not discuss this
phenomenon further except to remind the reader that
divorce has become one of the chief factors underlying
American life (Skolnick 1975:268, quoting Ronald
Cohen) : it affects the individuals involved, their children,
relatives, friends, the educational system, social service
agencies, industry, leisure activities, the legal system, and
so on, ad infinitum-all of which double back and have
impact upon the family in turn . It would be simplistic
indeed to lay all of this upheaval and change at the feet
of working women, but the existence of a relationship is
unquestionable.
One other female role change beyond participation in
employment and education which deserves some attention lies in the public arena. For many decades voluntarism has been a segment of life for American womenSheila Rothman (1978) describes in detail the extension
of feminine morality and care-giving outside the walls
of home to the masses in the community. Welfare programs , labor controls, sanitation and health codes, antivice legislation, and other reforms came about in this
country because legions of women banded together to
convince the powers that be (all of whom were men until
recently) that such an agenda was crucial to the society's
well-being and prosperity. These adjustments in the social order then became integral to the culture in which
their own and other families existed.
Slowly but surely this involvement in public affairs has
expanded, so that at present it is difficult to identify any
aspect of the public sector which is untouched by women's
influence (Giele 1978: chapter 2). The recent Vice-Presidential candidacy of Geraldine Ferraro but underscores
this phenomenon . Those who are active in the political
process tend to be the same persons who are educated
and/or employed-increased contact with the wider environment leads to greater awareness of both social needs
and the levers of power which can be pulled to alleviate
those wants (Giele 1978:54ff.). As well, socio-political action on the part of the mother becomes a norm for her
children to live up to in their own adult years.
There are those who contend that it is women's increased participation in the external world that has led
to our nation's growing awareness of famil y-related social
problems: what C. Wright Mills called making public
issues out of private troubles. Family violence, child
abuse, incest, alcoholism, illegitimacy, abortion-all of the
formerly taboo topics are now out in the open, partly
because family members, especially women, are willing
to let the outside world look in on them . Roxanne Dunbar
( 1970:491-492) is one who believes that the women 's liberation movement is responsible for this unmasking, as
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women "began to emerge from privacy and to know that
they did in fact have rights for which they must fight."
At any rate, no matter what motivated the disclosure,
broader knowledge of such difficulties certainly leads to
heightened public concern, as well as to opportunities
for assistance, treatment, or prevention.
We have seen how women's changing roles, particularly in employment and public life, have had far-reaching and vital consequences for the family. The nature of
marriage, household and child-care sharing, parent/child
relations, family size, divorce rates, and social policy are
among the areas affected when wife/mother ventures out
of the home. The evidence supporting role change as
the independent variable causing family change is surely
Impressive.
0

0

II

The argument that changing women's roles is the intervening variable linking external forces to change in
the family depends on an examination of how those roles
came to be altered in the first place.
History does not present us with a monolithic picture
of the family and its members-variations occur in many
cultures and time periods. Yet, in most recorded times
and places a hierarchical pattern seems to have existed,
with women subservient to man; she has had a "place"
in the scheme of things, and often that place kept her
mostly occupied with home, family, children. While some
debate how closely this pattern fits pre-industrial societies
(Cf. Reeves 1971 ), most American women from the colonial period onward experienced that sort of world
(Hymowitz & Weissman 1978).
A number of factors have brought about the possibility
of a different status for women in the United States. The
philosophical underpinnings of this country stress individuality and equality. Although those concepts were at
first not assumed to apply to non-whites and non-males,
in time the contradiction between idealism and reality
created the climate for change-both compulsory education and the franchise came to be seen as the rights and
responsibilities of all citizens. In particular, common
schooling results in a practical equality between the sexes,
since "at every level , those who study the same subject
matter receive the same training" (Nuechterlein 1985).
Of course early advanced education for females was
intended to enhance their abilities in the domestic sphere
(Rothman 1979:3 7-41); nonetheless, by now women
make up the majority of many campus populations, and
both sexes are prepared to make significant contributions
to the work force (Sochen 1981:385). The verdict is not
in yet in the debate over whether males and females have
identical capacities and forms of reasoning, yet few today
would argue that one sex is intellectually superior to the
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other (Chafe 1972:210). (A notable exception is Edgar
Berman's recent The Compleat Chauvinist, A Survival Guide
for the Bedeviled Male, in which he insists that woman is
innately inferior to man because of her "raging hormonal
imbalance.")
In a rationalized bureaucratic society such as the U.S.
it is taken for granted that applicants for work roles
should be judged not by ascribed characteristics like sex,
religion, or race, but by their comparative achievements
and abilities (Robertson 1981: 167). While practice does
not always conform to principle, the American ethos assumes that talented individuals should have the opportunity to contribute to the good of the entire society.
Another factor that has had an immense impact on
both sexes, but especially on women, in this century has
been the extension of the life span. Whereas previously
a woman was expected to live not much beyond age
fifty-i.e., just past her fertile years-today she can anticipate another three decades, and in reasonably good
health at that. What is she to do with the third of her
life that lies ahead when her children, assuming she had
them, have grown and gone? (Schoen 1981:175; Degler
1980:453)

Whereas previously a woman was
expected to live not much beyond age
50-i.e., just past her fertile
years-today she can anticipate
another three decades. What is she
to do with the third of her life that
lies ahead after children are gone?
Added to this is the fact that the education so many
females receive today comes with a high price tag; as
mentioned before, there are strong pressures exerted to
gain a return on that investment, if not during the years
of motherhood, then certainly after the nest has emptied .
The educated woman is not so likely to feel satisfied with
a totally home-centered life-time experience as may have
been true in preceding generations (Bernard 1975:100105).
Furthermore, we value inde.pendence in this country
and encourage our children to develop the trait; even
stay-at-home mothers are not always sure they are
"needed" constantly by those they care for. When they
learn how difficult it is to get back into the labor force
if they stay away too long (Degler 1980:463-466; Bird
1971: 130), it is hardly surprising so many decide to try
to have it all, to combine career and motherhood in their
younger years so that they can participate more fully in
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the marketplace when they are older. The divorce/
widowhood statistics are enough to convince many that
their futures are more secure if they are able to exercise
some degree of financial independence (Bernard
1981:170-175; Lamanna & Riedmann 1981:475-476).
Probably the chief development influencing women 's
role transformation has been what is referred to as the
contraceptive revolution. Whereas once upon a time
Freud's "anatomy is destiny" was a truism , now humans
have largely gained control of reproduction, and women
need not be limited in the roles they take on merely
because they are in their childbearing years (Skolnick
1978: 175ff.).
Advancing technology has resulted in a radicalized
ideology as well: now that we know how to prevent-or
at least to time-the birth of our young, it seems only
right and proper that we do so. The idea that parenthood
is a divinely-directed responsibility is no longer the cultural norm; the choice to conceive has become a more
or less shared decision between man and woman , further
reinforcing feminine power in both her own and her
mate's eyes. It becomes a bit difficult to imagine American women on any mass scale willingly reverting to the
old patriarchal picture where they sat by the homefire,
rocking the cradle and baking the bread rather than
helping to earn it.
To be sure, several historical occurrences conspired to
pull woman from her home and find her what was
thought at the time to be at least a temporary place in
business and industry. One came with the expansion of
science and technology as industrialism and commercialism advanced. To return to an earlier point, women
have always worked, and some American women worked
outside of the home environment since the first factories
came into being in the late eighteenth century. But nondomestic work was looked down upon as basically unsuitable for women-there were fears of "undermining the
home" and of making ladies "coarse" from the vulgar
environment (Kessler-Harris 1981 :57). There were
many respectable people who believed that for a woman
to engage in paid labor was evidence enough of loose
morals (Kessler-Harris 1981:69).
The beginning of a reinterpretation came with the
Massachusetts textile mills, which in the 1820s became a
unmarried
farmers'
home-away-from-home
for
daughters, complete with boardinghouses and constant
supervision. But for the most part, factory work and
other such labor was chosen by immigrants, blacks, and
those left widowed or fatherless by the Civil War; the
proper folk either stayed at home or, if they could afford
the training, entered such womanly professions as teaching, nursing, or social work (Sochen 1981: 188).
The change really began with the typewriter, according
to Rothman (1978:48). When the Remington Company
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developed the first mass-produced wntmg machine,
salesmen soon realized that marketing it would require
trained personnel to use it; the company therefore began
typewriting schools and employment bureaus, recruiting
people who were good at spelling, grammar, and punctuation . Unfortunately, they found that immigrant and
lower-class men did not have that knowledge, skilled male
workers had other and better-paying job opportunities,
and the educated middle-class men were needed in
higher level positions. The recruiters turned to the only
other available source: young female high school
graduates (Rothman 1978:48-49).
Not only did the typewriter change the face of business
and allow merchants and industrialists to keep pace with
rapid scientific advances. Historian Daniel Boorstin
(1976:399) points out that "by providing a socially acceptable employment for women in the commercial world ,
it opened new office careers, and . . . helped bring women
out of the kitchen into the world of affairs." It would be
some time yet before the working girl would think of
herself as a career woman, and most saw their employment as the stage between school and marriage, but by
the turn of the century, earning money for doing work
unrelated to home and children was seen as a perfectly
admissible way of life for women as well as men (Bernard
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1981:215).
Then came the wars. WWI was relatively brief for U.S.
forces, and women's roles as Red Cross workers or as
temporary replacements for their off-to-fight husbands
and brothers did not alter the view that the ideal spot
for wives and mothers was at home. WWII was another
matter, however: it dragged on for a longer period and
created a severe manpower shortage. It became woman's
patriotic duty to assist the war effort by joining the assembly line. William Chafe ( 1972 : 183-184) analyzes the impact of the war on changing women's place in society
this way:
By almost any criterion .. . the war represented a turning point
for women workers. It was responsible for millions of women
joining the labor market for the first time. It forced the substantial elimination of barriers to the employment of wives. And it
opened up the opportunity for a second vocation to thousands
of older women whose primary homemaking duties were over.
Although female employment was initially conceived of as a
temporary measure, the experience of work became an institution in many households .... Many people still opposed the
idea of women's work, and it was at least debatable whether the
life of a filing clerk was any more rewarding than that of a
full-time housewife. But given the strength of the forces opposed
to female employment, the statistics told a remarkable story of
change ... the war had prompted a "revolution" in the lives of
women in America.

In the aftermath of World War II
women workers were told, in effect,
"Thank you very much; now please go
home and let the vets have their
jobs back." Many were reluctant.

War disrupted the traditional patterns long enough
for new ones to begin to take hold. In its aftermath
women workers were told, in effect, "Thank you very
much; now please return home and let the vets have
their jobs back." Many women followed orders, but much
of that retreat was with reluctance; a poll taken at the
end of the war showed 75 per cent wishing to continue
in their jobs. A contemporary reporter wrote: "They are
the women who feel that if they were good enough to
serve in a crisis they deserve a chance to earn a living in
peacetime" (Kessler-Harris 1981: 143).
The postwar boom, with its spiraling inflation, changed
the situation. Manufacturers, retooling from war goods
to peacetime products, offered to the public an unprecedented array of household items and luxuries; couples
discovered that a higher standard of living could be afforded only with a dual income; and then, as consumer
demand rose, so did the need for more laborers, and
those recently-retired willing women workers were
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brought back onto the assembly line. Those who still felt
that women's major concern should be in caring for the
family could now justify their employment by saying that
they worked to help provide a better life for their loved
ones (Chafe 1972:190-192).
In the meantime, a new generation of children was
growing up acclimated to the fact that outside labor was
not necessarily contradictory to good mothering, even
in the middle class. The parents may have looked upon
mom's job as a temporary necessity, but their sons and
daughters knew no way of life apart from the affluence
two workers could provide.
Ideals, lengthened lifespan, control over procreation,
technological advance, and war-these are major social
forces which have pulled the strings of history and have
permitted women to change their roles in American life.
In such an analysis, those changed roles are seen as an
intervening variable affecting family change.
III
Are changes in women's roles the chief engines of
change in the family?
Yes ... but no.
On an immediate, daily life basis, it seems clear that
for most persons, in most sectors of the American experience, what has happened to women's place in the past
few decades has been and continues to be what I would
like to call the "presenting mechanism" for change within
the family. Traditional views remain , partly because
there are yet so many individuals who were fully
socialized into believing in a traditional pattern as their
"ideal" way of life. However, even those people reside
in a land which has been enormously altered by "the
woman question."
American society has moved in a number of ways to
accommodate working women, those who are single parents as well as those who are married . From the regulations for establishing credit, to the introduction of convenience foods and products, to a growing acceptance
of divorce and other once-intolerable social conditions,
this culture demonstrates its transformation in lifestyles
and values. It is difficult indeed to imagine anyone so
isolated as to remain untouched by this upheaval.
As well, one can hardly conceive of the massive turnaround that would be required to move us back again
to the former mode of existence. In her latest book, The
Second Stage (1981:155), Betty Friedan quotes Columbia
University sociologist William Goode as saying that
women will never give up their new sense of self-respect
and freedom:
Males will stubbornly resist, but reluctantly adjust; because
women will continue to want more equality and will be unhappy
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if they do not get it; because men on the average will prefer
that their women be happy ; because neither will find an
adequate substitute for the other sex ; because neither will be
able to find an alternative social system.

If Goode is correct, our time of instability will continue
for some time and the family will continue to feel some
shockwaves; for full equality would require still more
rearrangements of responsibilities at home, along with
shifts in the opportunity and reward structures in the
economic system. If women insist on pressing for change
in their personal situations, husbands, children, and fam ily organization inevitably will be affected.
In this sense, then, women have the potential to take
charge of the future of their families. What proportion
of them are temperamentally and philosophically equipped to do so we cannot know, and precisely how the
family will respond to internal pressures remains to be
seen. Certainly, though, the public debate over women 's
roles shows no sign of disappearing, despite the antifeminists' celebration of their victory over the ERA. And
as long as there is open discussion by some women of
perceived inequities in their status, others will be encouraged to press for alterations within their own relationships. Gone are the days when everyone, male and female
alike, could take for granted that traditional superordination/subordination between husband and wife was simply an immutable fact of social life.
Nonetheless, I cannot answer the question in the affirmative without stating some fundamental reservations.
If we were to limit discussion to certain families in specific
societies in particular epochs, perhaps we could have
confidence that women's changing roles are the driving
force for change within the family. But if we look beyond
our own noses we see that throughout history there have
been a variety of permutations in family forms and functions which occurred while woman's lot remained virtually unchanged. We are also well aware that today there
are a number of women who bring about change in their
own patterns of life but who are unable to obtain the
internal family concessions which would allow a full
transition to take place. It is also conceivable that some
change for women and some change within their families
has been contemporaneous but spurious-that both entities have responded more or less independently to external events or processes. (The mass media, for exam pie,
might be a mechanism for separate but simultaneous
change; the economy, the political order, religious principles, social movements, and so on might be others).
On the other hand, I am not entirely satisfied with
viewing women's role change as an intervening variable;
the phenomenon does possess a force of its own upon
the family, and in turn it reacts back upon the larger
society. For lack of better terminology, I prefer to think
of changing women's roles as an "interactive" variable
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related to both external processes and family change.
This is the only way that I can visualize what seems to
happen in the empirical world.
Well, then, what is (are) the chief engine(s) of change
in the family? How gratifying it would be to be able to
identify a single factor or trend and to be able to exclaim:
"Eureka! That's it! " But, alas, that attempt must fail;
there is no monocausal explanation for family change.
In Ian Robertson's words, "change is never the product
of any one factor" ( 1981 :604).

The debate over women's roles will
continue. Gone are the days when
everyone, male and female alike,
could take for granted that traditional
superordination/subordination between
husband and wife was simply an
immutable fact of social life.
Instead the famil y, like all human enterprise, is part
of the on-going process of historical sociocultural change.
I accept the theory of George Herbert Mead , who
explained that the uniqueness of each person, the "I ,"
is responsible for novelty and surprise in human affairs,
and that this individuality in the aggregate brings about
redefinitions and reorganizations in relationships. On
the small scale this produces both common understandings and mutuality, as well as the tensions and conflicts
that result either in compromise or in separation , while
on a more cosmic level there are such diverse consequences as shared ideologies and cooperative problemsolving, or subjugation, enmity, and war (Cf. Mead 1934:
passim). Emile Durkheim observed, similarly, that the
process of social movement is motivated by conflict between the individual's "two consciences," one being society acting within us and the other being our own distinct
individuality which keeps us at times from being and
acting like others (Nisbet 1974:243) .
Thus action, change, is endemic to the human condition . Historians assure us that in even seemingly quiescent periods there are trends toward new patterns which
bubble below the surface. Furthermore, we live in a world
of physical change, where the seasons, the "elements,"
and numerous geographic features insure that differing
social forms will arise (Robertson 1981:596). Human inventiveness, demographic shifts, the economy, and so on
play their part also.
The role of women will continue to change, occasionally rapidly, at other times slowly, now and then in the
vanguard , and sometimes in response to surrounding
The Cresset

conditions. The family, as a concept, and a family, as an
entity, will change as well, for that is where changeable,
innovative humans are born, learn to express their wondrous distinctiveness, and begin to respond to the diverCl
sity around them.
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scenes l soon found to be stultifying,
a grim gathering of essentially boring
people who actually often despised
each other and hated being there, but
somehow fe lt the obligation to suffer
through the sham of the "holiday season."

The Ghost of
Christmas Past
James Combs
The holiday is well past but the
spirit lingers: l hate Christmas.
(Maybe the difference between the
1970s and 1980s is that in the former
"softline" cu lture of the Seventies we
wanted to admit our loveshomosexuals, blacks, liberals, cats,
pop singers, and children-while in
the "hardline" culture of the Eighties
we want to admit our hateshomosexuals, blacks, liberals, cats,
pop singers, and children.) Thus my
contribution to the spirit of the age.
l hate Christmas.
Now some of this may be attributed
to the cranky cynicism of a Sixties
veteran who also suspects other aspects of contemporary national retribalization , but actually it predates
the big chill. My dislike of Christmas
goes back to those enforced and
dreary family gatherings of childhood, in which a collection of individuals with nothing in common save
blood or marital connections was
herded into the obligatory scene at
grandma's house or wherever. Such

James Combs teaches in the Political
Science depar·tment at Valparaiso U niversity. His new book Nightly Horrors:
Crisis Coverage in Television Network News (written jointly with Dan
Nimmo) has just been published by the
University of Tennessee Press.
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The only amusement to be gained
was in observing the catty putdowns
or the escalating oneupmanship that
dominated conversation, and in the
ostentatious display of wealth
through presents and decorations
and food. If you were a poor relation
li ke I always was, you came away
from such rituals knowing clearly
where you stood in the economic and
political scheme of things in the family. So even though since I have spent
many holiday alone (I once spent
nine-and-a-half hours on Christmas
day proofing a manuscript to meet
an end-of-year publishing dead line)
and was acutely aware of my isolation, if those kinds of gatherings are
the on ly alternative, you can count
me out.
Fortunately, these are not the only
alternatives, and people's attitude toward and experience with Christmas
will vary considerably. I have seen
enough fami ly and friends enjoy the
holiday season without being engu lfed by its demands to appreciate
the convivial warmth of gatherings
of people who like each other. So my
objections are really the traditional
ones, not so much of the curmudgeon a the cu lture critic: a lot of
Christmas is phony. Christians who
sense this are quite right to object
that somehow the mes age of the
humble birth of the Son of God does
get lost in the orgy of consumption
and d isplay in the palaces and pleasure-domes of the land. Putting
"Christ back into Christmas" offers
no difficulty for tho e for whom He
was never out in the first place, but
one may surely wonder for how
many people such a religious thought
is a blip on the national holiday encephalogram.
How much will the specter of

Ethiopia haunt our national consciousness as we buy perfume,
jewelry, VCRs, and scotch? Those of
us who admire the pre-conversion
Ebenezer Scrooge maintain that his
argument to the charitable callers is
quite consistent: a commercial civilization's business is business, and both
charity and conspicuous consumption lessen capital formation . But
what Scrooge didn't understand is
the social function of Christmas,
which lets us expiate whatever guilt
we might have for the great inequalities of wealth in the nation and
world through seasonal charities; nor
did he understand the economic
function qf Christmas, to which the
American economy is geared. The
mad rush of holiday buying and
spending is read by economists in
January as an augury of the hea lth
of the economy. No season of the
year reminds us more of the not-always-easy attempt by Americans to
combine God and Mammon, the authentic and the phony , traditions and
consumptive totem , piety and
booze.

Christmas reminds us of
the not-always-easy
attempt by Americans to
join God and Mammon
(and piety and booze).
In this view, Christmas is a seasonal
celebration all right, but not so much
a religious celebration of His birth
(the precise date of which, after all,
is unknown) as it is a national celebration of commodity fetishism.
Santa Claus is a nice Fa lstaffian symbol of the economic cornucopia of
conspicuous consumption, teaching
us the legitimacy of wanting things
and expecting the right to consume.
But this does not mean that old Santa
is a secular symbol. Quite the contrary , he represents the commercial
side of the holiday as a quasi-religious
The Cresset

figure.
As Warren 0. Hagstrom pointed
out in TheAmericanSociologistin 1966,
Santa Claus satisfied Durkheim's definition of a religious object: the distinction between the sacred and the
profane is made with regard to him,
belief in him is closely related to a set
of rites, and these rites are acted out
in an organ ized social group, the
fam il y. Santa represents the sacredness of consumption through the
rites of gift-giv ing and -getting, collective fam ilial self-indulgence, and
the individual display of prosperity.
Santa represents the blessedness of
our national material prosperity, and
teaches children that they can expect
more of the same. Santa is worshipped through rituals of exchange
which renew in the dead of winter
not the god of love but rather the
god of loved objects.
Now this criticism of Christmas
and Santa is well-known, and
perhaps a bit overdrawn. But for
those who try to give balance to the
celebration of Christmas, it shou ld
give some pause. For all of us are
bombarded at C h ristmas-time by TV
fare-both advertising and programming-that threatens the "true
meaning" of Christmas. Indeed, one
of the astonishing, and irritating,
things about Christmas is that it begins ea rlier every year. Christmas ads
begin to appear now in earl y fall, long
before Thanksgiving. C hristmas
shows and specials begin to appear
in early Decmber. The ads are
explicitly sensual in many cases, offering us images of what Veblen
called vicarious leisure and vicarious
consumption. Here a re beautiful
people co nsumin g allurin g things,
things which offer you and me access
to Xanadu. C hristmas advertising all
told is a vision of the garden of
earth ly delights.
It is also a version of what Christopher Lasch dubbed "the cu lture of
narcissism," a fantasy world of gods
of eternal youth, beauty, and thinness enjoyin g a glamorous world of
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successfu l leisure. It enjoins self-love
and self-exaltation almost beyond
our wildest dreams. Consider just
some of the punch lin es o f Christmas
ads this year: "You deserve it." "I believe in me." ''I'm worth it." "You can
have it all. " One's identity is assured
through objects. To buy, para phrasing Berkeley, is to be perceived . The
mortal gods of Christmas ads direct
our attention towards inn s of sensual
happiness (be they Sheratons,
Hyatts, or Love Boats), a nd away
from troubling thoughts of the poor
and homeless sleeping, a nd being
born i~, stables.

To paraphrase Hermann
Goering, whenever I hear
the phrase "family
classic," I reach
for my channel changer.
Christmas
programming
we
should probably expect to be pretty
puerile and sentimental, but for
every intelligent or tho ughtful
drama and well-done special, there
are thousands more that are bland
and insipid . There are a few classics
that are worth seeing annuallymovies like Miracle on 34th Street,
Three Godfathers, It's a Wonde1jul Life;
the original Dragnet Christmas show;
and a cartoon version of A Christmas
CaTol that is surrea listic and unforgettable.
But most of the hyped holiday fare
is pretty bad, sentimental and uplifting in theme, attempting to evoke
warm feelings about waifs and retarded kids and reunited families. In
1984, ABC gave us "The Best Christmas Pageant Ever," about "five
rowdy, scruffy, fatherless waifs hearing the story of Jesus' birth for the
first time"; and Metromedia gave us
"It Came upon a Midnight Clear,"
"the story that will live in your heart
for all the Christmases to come, a d elight for the whole family." (To

paraphrase
Hermann
Goering,
whenever I hear the phrase "family
classic" I reach for my channel
change r.) Then there was "T he
Night They Saved Christmas," in
which a "mother of three" and her
kids got "proof, absolute proof, of
the existence of Santa Claus." And
so it goes.
The C hristmas industry also includes the production of "original"
TV shows that are usually rehashes
of previous stories ("Midnight Clear"
was It's a Wonderful Life in disguise) ,
or atte mpts to update or reset classic
tales (can you imagine Henry Winkler as a New England version of
Scrooge?), all straining credulity and
interest. However, we may all give
tha nks for the demise of Bing
Crosby, whose annual Christmas
special set standards of new highs
(lows?) in TV puerility. (It gave me
great glee to see his little daughter
Mary grow up on the show and then
become an archvillainess on Dallas,
much to the old man 's chagrin.) But
the Crosby torch has been passed to
Andy Willia ms, who astonishingly
reunites with his long-divorced wife
Claudine a nnually for a family
Christmas special!
Probably even worse is the glut of
religious programming emanating
from the centers of evangelical media
power-Liberty Mountain, Heritage,
USA, Schuller's crystal palace, and
so on . The degree of vulgarity and
display no doubt boggles the mind
of the more pietistic and humble
among America's faithful , but those
who are heirs to the Gantry tradition
of the sawdust trail are not constrained by the simple example of the
event they purport to celebrate. Since
their orientation is to exalt the power
a nd not the love of God , their
theological and medialogical presentations revolve less around the imitation of Christ and more around the
imitation of God. If that seems blasphemous to those less confident of a
Falwellian identity of Christianity
with na tional political and economic
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power, perhaps it is; but in any case
the religious Right's Christmas shows
shou ld not be expected to be models
of hu mil ity. T heir contempt for the
unfaithful of whatever religious or
political stripe is barely disguised,
and those of us ou tside their ken can
ta ke cold comfort in what they tell us
is the meaning of Christmas.
Like everything else, Christmas finally passes, and we then can all return to normal, go back to work, go
on a diet, and resolve to drink less in
the new year. Television too returns
to normal, analyzing the ratings of
Christmas shows and the effects on
buy ing of Christmas ads. And those
of us who dislike Christmas can suppress our gripes for another year.
(There is, by the way, an actual
Ebenezer Scrooge Society.) Indeed,
we can point out the disjunction between what is exalted at Christmas
time and what reappears with the advent of the renewed workaday world.

G. B. Shaw once remarked
that Christianity is fine,
it's just too bad that
nobody ever tries it.
But everyone knows that. (It was
G.B. Shaw who remarked that Christianity is fine , it's just too bad nobody
ever tries it.) The gap between the
world of the seven deadly sins and
the moral conscience of Chr·istianity
is a theme that long predates television. It is just that TV gives the gap
spectacular and dramatic form, and
reminds us of the contradictory
themes written into the celebration
of our most acred, and most secular,
holiday. For most of the year we are
told that there ain 't no Santa Claus,
and then for a brief respite at the
end of the year we are told there is.
But being an American and a Christian at the same time has never been
easy, and a critica l look at what TV
beams at us at Christmas is popular
evidence of that unease.
Cl
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Senator Lugar
And the World
Gail McGrew Eifrig
Somehow
the
necessity
of
gratitude for a powerful tobacco
lobby has never seemed very compelling before. But it appears that we
have it to thank for the appointment
of Richard Lugar to the Senate
Foreign Relations Committee chairmanship rather than Jesse Helms,
the Honorable Senator from North
Carolina. Apparently, Helms is a
man of his word , and having said that
he would, like Mrs. Micawber,
"never desert" the tobacco interests,
he stuck with the Agriculture Committee, and left the way open for
Lugar's appointment. What the
move will look like by February,
when this column appears in print,
is anybody's guess, but the signs as I
write are encouraging for those who
are concerned about American relations with other nations.
One of the first actions that Lugar
took was to write a letter to the President, a letter issued jointly by him
and Senator ancy Kassebaum , stating some concerns about Administration policy in South Africa. Most
newspapers tended to print this
under headline like "Lugar Blasts
Reagan on Apartheid," or "Dick
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Takes Swing at Ron," or some equally
dramatic language. In fact, the letter's tone seemed calm and reasonable, or pretty much what one could
expect from Lugar.
Perhaps it just comes with being a
Hoosier, but, except for basketball,
it is difficult to get people from Indiana to work themselves into a
lather over most things. A letter from
Mario Cuomo, now, or Edward Kennedy-that would have had orne
real zip and vinegar, but Lugar just
wrote and said essentially, "Mr. President, your current policy isn 't very
good. How about some changes?" o
notion of PR, these fellows from Indiana. Remember Wendell Willkie?
Lugar's move is poor theatre, but
not bad politics. As chairman of
Foreign Relations, the senator from
Indiana has power to influence the
White House, if not the pizazz to
make the media sit up and turn on
their cameras. Unlike some former
southern Democratic chairmen, like
William Fulbright for example, he
has not had a very long tenure in the
Senate or in the chairmanship itself,
but since he represent the main
body of Reagan's support in Congress, his words must command the
attention of the President.
Unlike Frank Church, a recent
chairman of the same committee, he
is near enough to the political middle
to be able to make a real difference.
He may not be ideologically where
the liberals would like him to be, but
he is likely to be able to accomplish
more, both with the Senate and the
White . House, than would Charles
Matthias, another candidate for the
position. Issuing his letter jointly with
a woman was some indication of
political acumen, too, since it shows
that he is willing to share both power
and limelight if the end is accomplished.
Furthermore, Lugar is intelligent.
When he speaks he often says clearly
what he means. I think many of his
positions are wrong, but he is an opponent one can respect. People may
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be tired of hearing that he was a
Rhodes Scholar, and a good mayor
of a tough city, but those things count
for something.
I first heard of him while I was
living in England, and because he
happened to be in London at a time
an American story broke, the BBC
interviewed him to get some authentic Yank flavor in their newscast. The
subject has escaped my memory, but
the impression of the young American politician has not. In the two
years I saw Americans interviewed
on British television, he was the only
one who did not embarrass me. He
was not only fluent, but also insightful, dignified, and affable. Perhaps
he was doing an imitation of Harold
Macmillan that he had learned years
before at Oxford, but whatever he
was doing, he was intelligent and
forceful.

People may be tired of
hearing that Lugar was a
Rhodes Scholar and a good
mayor, but those things
count for something.
The Senate Foreign Relations
Committee badly needs that intelligence and that forcefulness . American perceptions about the rest of the
world are muddled, and the ordinary
American hardly knows anymore
how to think about the relationships
between our country and everybody
else. Even the most muddled of us
recognize that isolationism is no answer. In our end of the country, signs
demanding "Get US out of UN" have
been for years as common as the beer
cans along the highway, yet even
these frustrated and angry old America Firsters have to reckon with the
fact of American involvement with
other nations. There is a lot of anger
about it, largely because so much of
the population is--or was-connected with and supported by the
steel industry and every laid-off steel
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, worker can tell you about the demon
of foreign steel. (But lots of them
drive Hondas to the unemployment
office.)
Anger about American involvement with the rest of the world gets
fueled of course by things other than
imported steel. A lot of resentment
is roused by the sight of American
military advisors in those Central
American camps. The thought that
our support may be encouraging
death squads is terrible. Ordinary
people of good will find it almost impossible to know what kind of involvement to promote or discourage.
There is so much that we do not know
about, so little we can understand,
and that little we distrust, with plenty
of justification. (A former student
told me cheerfully that he was working with the government, in "disinformation" he said.)
About two miles from our house
is a big Union Carbide plant. Right
now its flag is flying at half-mast because of the catastrophe in Bophal.
There may be greater effects than
that on this factory in north Porter
County, Indiana. Depending on how
the suits against the company proceed, the jobs here, even the company itself, may disappear-because
of a leaking tank on the other side
of the globe. One of the dozens of
investigations that has arisen from

the tragedy is to be conducted by a
Senate panel examining the role of
American government in the business of American corporations conducted abroad.
Will it tell us, as Americans, what
kind of responsibility to have for the
actions of our businesses in foreign
places? Such a panel has the potential
to do a good work; one can only hope
its findings will not be buried in the
bureaucratic mountain. It is to the
Senate Foreign Relations Committee
that we might look for the broad
policies that will help us to shape our
actions in the world, not simply reacting to world crisis item by item, but
operating out of a context of responsibility as well as a respect for the
integrity of other nations.
My friends in the Political Science
department will smile. Can anybody
still have faith in something so fallible
as a Senate committee? Haven't I
read Allen Drury? Well, Lugar wrote
to Reagan on South Africa. The President changed his mind about meeting with Bishop Tutu. Some good
may come as a result. Until I lose all
hope of any positive results of government, I will continue to believe
that. Even in our town we can
develop a global view-Porter
County, Indiana, the United States,
North America, the World, the Universe, the Mind of God.
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Chekhov on
Halsted Street
John Steven Paul
Midway through the first act of
Chekhov's The Three Sisters, now in a
new production at the Steppenwolf
in Chicago, Irina prances ingenuously up to the visiting Lieutenant
Colona! Vershinen to show him the
picture frame that her brother Andrei has given her in honor of her
saint's day. Then she puts the little
frame back on the piano top where
it joins a number of other frames that
Andrei made-frames only, no pictures in them. It is a display that
leaves Colonel Vershinen speechless.
That moment if not essentially
Chekhov is typically Chekhov. A
shiny-eyed innocent exults in a picture frame while her elders look silently on and sadly into the empty
frame . It is a painful reminder of
both the potential and reality of life:
a voiceless testimony to the odds
against the fulfillment of life's promises. For the older ones, the pain is
dull now, personal, familiar, like a
friend . The only response is a mixture of tears and smiles, absentminded muttering, perhaps an eccentric little song or a poem, or a
sigh. For the young, like Irina, the
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pain comes in surpnsmg twinges,
bringing with it unexplainable tears.
In The Three Sisters, several people
wait to see how the frames of their
own lives will be filled. "What will my
picture look like," they seem to be
asking. "Oh , I do hope it will be beautiful!" Yet, do they take brushes in
hand to paint the picture? No. This
is the difference between Chekhov's
drama and that of the other modern
realists. Ibsen, Strindberg, and Shaw
wrote dramas of action. Hedda Gabler, Miss Julie, and Major Barbara
are doers. They make things happen ,
they make drama. Chekhov's is a
drama of passion. His characters wait
for things to happen, they invite
drama.
Take the three Prozorov sisters.
Eleven years ago their father was
promoted to the general's rank in the
Czar's army and moved them from
Moscow to the small provincial town
to which he had been assigned. The
sisters live in their father's house with
their brother Andrei , an aspiring
academic. Olga teaches school;
Masha lives the life of a pedant's wife;
and Irina grows into a young woman.
They wait for life to become beautiful.
But they are beginning to doubt
that the patterns of their lives will
resolve themselves into pretty pictures . Though they live far away
from the urbanism of Moscow, the
sisters have not had to live primitive
lives. In fact they have had most of
the advantages restricted to the wellto-do: they are well-fed, well-educated, and well-tended by servants.
They even enjoy the society of the
army officers who are stationed in
the town. Still they are unhappy, and
acutely so since the death of their
father a year ago. Their existence
seems empty; their life ugly . They
are convinced however that should
they return to Moscow, the emptiness
would be filled ; the ugliness might
yet be transformed into something
beautiful. "To Moscow" goes the refrain, deepening in its irony as it be-

comes ever clearer that they will
never go.
Time flies. Chekhov keeps us constantly mindful of the truth of that
cliche without ever resorting to it. The
Three Sisters opens on a party, celebrating Irina's saint's day and marking the first anniversary of General
Prozorov's death . Dressed in white in
honor of the day, Irina is radiant in
her twentieth year. Around her are
her sisters, her brother, and the officers who have come to pay their respects. Each is acutely aware of his
or her own age, vigor, and vitality
relative to that of Irina. In the course
of the play, several will find the occasion to refer to his age in tones of
joy, hopefulness , anxiety, urgency ,
resignation , or despair. The oldest,
at 60, is Chebutykin, a military doctor
whose chronic indolence will have
fatal consequences for a patient; the
battery commander Vershinen, a
fine specimen of a man , is , for all
that, an old 42; Olga is already 28;
Baron Tusenbach, who hopes for a
beautiful future with Irina , is "not
yet thirty."
The drama unfolds on the faces of
these people, and also in their physical posture, as the realization that
life will not be what they want it to
be appears to weaken the very bone
structure that once kept them erect.
For the sake of conflict Chekhov pits
people against time , the hopeful
against the devourer of hopes. The
hopeful are hopelessly overmatched.
Chekhov has placed Irina's story
at the center of The Three Sisters, but
less as a plot than as a paradigm of
his philosophy of human nature. At
the beginning of the play, Irina is at
the threshold of adulthood. She
looks around at those close to her
whom life has disappointed. She concludes that they are unhappy because
they do not really work, that struggle
alone brings joy. (Chekov is fond of
satirizing that particular line of posturing.) Although the handsome
Baron Tusenbach would marry her
and provide her with a home, Irina
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rejects him, electing to work instead .
Working, however, tends to tarnish
Irina's bright ideal of Work . At age
23 she is tired of struggling and,
though she does not love him , she
decides to allow Tusenbach to try to
make her life more pleasant. For a
moment it seems to Irina that happenstance may be in her favor, but
just before they are to be married
Tusenbach is killed in a senseless
duel with a former colleague.
Irina's deep disappointment, however, is not singular and so not tragic.
It permeates the experience of the
dramatis personae. Olga is promoted
to headmistress of her school, tying
her to a profession she loathes and
a town she despises. Vershinen , now
the true love of Masha's life, will be
relocated, along with his hysterical
second wife. Chebutykin's careless
misdiagnosis results in the death of
a patient. Andrei has married himself to a shrewish wife, lost his professorial ambitions, and grown stout
and
lassitudinous. Tusenbach's
death is announced as the army regiment itself is departing the town , sentencing it to longterm quiescence.
Disappointment is endemic to
human beings. Life will not be pretty,
but it will go on and it will be lived,
if not by the three sisters then by
someone else who'll come after. The
continuity of life is the subject of
comedy.
The Three Sisters is a dram a of tears
and smi les rather than pity and fear.
The characters groan loud , but there
are emotional distances separating
them from each other, separating
them from the audience, separating
even each character from himself. In
such distances the laugh can develop
and alternate with the sob. The task
of any production of Chekhov is to
simu ltaneous ly evoke both the tears
and the smiles in a holistic expression
of empathy for the characters.
The current Steppenwolf production is not up to this task. The fact is
surprising since the standard wisdom
about producing Chekhov is that it
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takes a true ensemble company to do
it properly. The Steppenwolf company have been working together for
several years. If any group of actors
ought to be able to sense and respond
to the nuances of vocal inflection and
subtleties of facial expression, it
ought to be this group. The company
undoubtedly chose The Three Sisters
to challenge itself.

Three hours and fifteen
minutes of stagy misery
apparently made the
audience miserable, and
it began to turn its
collective attention to
other questions. Noisily.

Yet those aspects of Chekhovian
drama that are attractive to producers are the same ones that often
prove fatal to a production. The play
is long: plenty of time to develop
character through a series of gloomy
exchanges about how unhappy life
is, and plenty of time to bore an audience with those same exchanges.
There are many characters: excellent
opportunities for an acting company
to stretch itself, and quite a test for
an audience to keep track of each
one with his own complete set of Russian names. Each character has a true
roundness and an interior life : a
unique challenge for an actor, but
one that has proved an unleapable
obstacle for many.
Indeed, this production failed to
satisfy largely because the actors were
not up to it. Individuals had yet to
discover the proper balance between
the psychological truth of their
characters and the appropriate
technique for conveying it. The ensemble had, not grown together.
(There's every reason to expect that
this will improve during the run.)
There are more problems here than
just the acting, though, and they are

problems inherent in the production
of Chekhov's plays.
Chekhov's stage directors must
build their productions from moments not of action but of perception. The better parts of these moments are wordless. The dawning
realization of the emptiness and
uselessness of a life happens between
the lines of the long speech. This
painful insight produces a combination of a sniffle and a chuckle and a
shrug, and then perhaps a few words
may follow. Chekhov's characters
float on a sea of self-loathing and selfpity. Yet they are buoyed by a vague
sense of life's absurdity and their own
ridiculousness. The audience must
be permitted to slip into the distance
between the consciousness and the
self. That's where the Chekhovian
laughter is.
Too often the best that an actor
can do in the face of this complex
acting problem is to act out a kind of
smiling misery. Such was the stuff of
the Steppenwolf production. Three
hours and fifteen minutes of misery
is difficult enough, even for an audience of loyal patrons such as the Steppen wolf actors are accustomed to.
Three hours and fifteen minutes of
stagy misery apparently made the audience miserable, and it began to
turn its collective attention to other
questions. Noisily. Some wondered
about how to pry their cars out of
the tiny theatre parking lot. Others
questioned the wisdom of doing
Chekhov on Halsted Street.
In a coup de grace of coincidence,
one male spectator seemed to take
his cue from one of the final and most
deeply sorrowful lines of the play,
"the men are leaving us .... " As the
recorded military band struck up a
Russian air, the man gathered up his
rain gear, tiptoed toward the only
exit, and entered into fully-lighted
focus stage left. The audience,
searching desperately for comic relief, was openly appreciative of this
gesture. Those of us who were watching the actors got to see what au then-
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tic misery looks like.
This particular exit reminded the
audience that Steppenwolfs, at 2851
N. Halsted , is a very small theatre. lt
is actua ll y an oversized room, a rectangle measuring perhaps (I'm not
very good a dimensions) 75 feet long
and 50 feet wide. The audience occupies two-thirds of the width and
the full length of the room , leaving
a wide and shallow playing space.
More problematic is the fact that the
ceiling rises at most a mere fifteen
feet above the floor. The technical
problems are not insignificant. The
low cei ling creates problems for lightin g angles, forcing the light almost
directly into the actors' eyes rather
than down on their brows. The ceiling also prevents to a great extent
the raking of the seats, so from a few
rows back, the audience finds its view
of the stage picture blocked. The
shallow acting space tends to flatten
out stage compositions. And the proximity of actor and audience is such
that the long-legged spectator is in
danger of tripping up the unwary
actor.
Don't misunderstand me. Small
theatres can be very congenial and
efficient. Their intimate dimensions
can be a source of great joy. The ways
in which the Ch icago companies
solve the problems of limited space
are remarkable in themselves. C. P.
Taylor's And a Nightingale Sang
opened at the little Halsted Street
theatre before it went on to success
at the Mitzi E. Newhouse theatre in
New York, taking some of the Steppenwolf personnel with it. But in the
case of The Three Sisters, the smalln ess
of the space works against the production.
The key to an effective production
of Chekhov is the sense of empty
space even in the presence of family
and furnishings. That spatial emptiness amplifies the theme of emptiness in the drama, and it also permits
actors to become islands unto themselves. It is in their personal spaces
that the characters' interior lives be-
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come apparent. Substantial physical
distances are simply not possible in
the Steppenwolf Theatre. The predominant sense on its stage is fu llness
and compression, of claustrophobia.
In this Three Sisters, the actors were
unable to compensate for this problem; rarely did an actor project the
feeling of solitariness in empty space.

Small theatres can be
very congenial and
efficient. Their intimate
dimensions can be a
source of great joy. But
here smallness of space
hurts the production.
The small space creates design
problems. There is none of the largeness of a general's house appropriate
to his high rank. Chekhov ets the
action of the first two acts just off the
ballroom . In this production we are
asked to believe that the ballroom is
just behind the drape. Again , the
emptiness, the distance, is missing.
Low ceilings and ample low-budget
furn ishings render the scene cozily
middle-class rather than coldly magnificent. The problems of the interior designs are emphasized by the
garden scene of the fourth act. At
this point the red drape that was earlier su pposed to be hiding the ballroom is drawn back to expose a pearlgrey cyclorama. The lighting pales
and brightens. But for a single bench
the stage floor is empty and strewn
with dried leaves. Now there is the
emptiness and the distance; now the
actors are isolated even when they
huddle together.
The extremely close physical proximity of audience to actors denies the
psychological distance necessary to
the genesis of Chekhovian laughter.
Audiences are trained by the emotionally manipulative soap operas to
become immediatel y involved with

dramatic characters. If they can't
co mmune with one or more characters they feel cheated. The attractive
young actors of the Steppenwolf
Company have no trouble at all drawing the audience to them . They are,
of course, very much like the audience: young, white, upwardly
mobile, articulate, cultured, and
American. (There's never a very
clear sense of anything Russian about
this production at all. ) Why are they
spouting all thi gloom and doom?
For a while the audience sympathizes
with them. But finall y, fatigued after
hours of unrelieved pessimism and
all this talk of struggle, ugliness,
fru tration, and resignation, the audience gives up. These people are too
tedious to become involved with;
they're not giving anything back.
Anton Chekhov created all of his
characters with the compassion of a
kind father, but also with the objectivity of a physician. And though The
Three Sisters may not be the comedy
that The Cherry 01·chard is , neither is
it romantic melodrama or sympathetic tragedy. The pleasures of comedy
come from
feeling somewhat
superior to the persons on stage. And
while the plights of each of the
characters may be familiar or analogous to our own, their idiosyncratic
foib les are laughable. Chekhov is alternately pushing us back and pulling us in . We'd never stay in that miserable provinical town, when a life
of happiness la y a short way away in
the City. Would we? No, of course
not. That's stupid! Ha, ha! But to
laugh at someone, even intermittently, requires psychological distance, a step back, a broader perspective-"alienation" as Brecht would
say later. The present production
does not permit this. Part of the
reason is that actor and audience
practically share the same space.
Great acting probabl y wou ld have
made us forget these other problems,
but it was simply not in residence.
For Austin Pendleton, the director,
this all must be especially disappointThe Cresset

ing. An actor and director with impressive New York and Hollywood
credentials, Pendleton has directed
the Steppenwolf Ensemble in highly
successful productions of Goodnight,
Gracie and Loose Ends, both new
American plays well within Steppenwolfs metier. Moreover, Pendleton
recently (July-August, 1984) played
the role of Vanya in a superb Uncle
Vanya at the Williamstown Theatre
Festival, Williamstown , Mass.
It must be said that the Williamstown Theatre Festival is a
twenty-five-year-old ,
established,
well-capitalized, well-endowed organization that sets a national standard for summer stock theatre. (It is
most definitely worth a visit if you're
on summer holiday in New England.)
The WTF's equity company is anchored by accomplished, classicallytrained actors who have the added
appeal of faces recognizable from
roles in television and films.
Chekhov, like so many great writers, has really one story which he retells brilliantly. Uncle Vanya is also set
in the country, this time on a farm,
where several people work very hard
while struggling with the sense that
they are wasting their lives. Vanya
and his niece Sonya run the farm
which makes them a living and helps
to support Professor Serebryakov,

The casting of Herrmann and
Pendleton in the roles of Astrov and
Vanya was exactly right. The relationship between the two crystalized the Chekhovian tragi-comic
view. Herrmann is a tall, distinguished man, possessed of both
European poise and American openness . (You'll remember him as
"Franklin" in Eleanor and Franklin.)
Pendleton is a small man, a nebbish.
Astrov and Vanya are both cultured
people, similar in station to the Prozorovs. Their own sense of the physical, intellectual, and spiritual deterioration of the selves they once treasured and now loathe is acutely, unrelentingly painful. And yet the
physical incongruity of the pair was
near to a Mutt-and-Jeff sight gag.
In a scene as emblematic of
Chekhov's drama as Irina's fussing
over the empty picture frame, Astrov
and Vanya sit simultaneously together and apart reminiscing about
life as it was, as they hoped it would
be, and as it is. They smile on the
edge of tears. It is more a fading impression than a dramatic scene.
Above them towers the rustic old
manor house which frames them as
they talk. The sky turns from azure
to navy to jet until there is nothing
but emptiness in the proscemum
frame.
Cl

Sonya's father and Vanya's brother-

in-law by a sister who is now dead.
When Serebryakov comes to the estate with his new wife Elena (played
by Blythe Danner), the intertwining
passions among the characters are
exposed. Vanya despises the pompous Serebryakov, but loves Elena.
Elena dislikes her husband, but only
pities Vanya. The pivotal figure in
the play is Astrov, the local doctor
(played by Edward Herrmann)
whom Sonya loves . desperately. Astrov cares for Sonya, but cannot express himself to her. He does conceive a wild passion for Elena. All
this passion is bound to be frustrated
-and is when Serebryakov and Elena
leave the estate for good.
February, 1985

Fait Accompli
0 Lamb of God,
that takest away
the sin of the world,
have mercy on us.
0 Lamb of God,
that hast taken away
the

Bernhard Hillila

Reformation and
Gospel Growth
August Bernthal
St. Paul shouted it to the Romans,
after the Lord met him and took his
days and years away from him and
placed them into the service of eternity: "I am not ashamed of the Gospel of Christ."
Martin Luther, student of Paul,
came to the day when he could shout
those words, too. Like Paul, not until
after a great struggle. There was a
day when he saw none of the sainthood in himself, but only the sinner.
He pictured God as a harsh judge,
ready to punish all who offended
Him. And he was scared to death.
Caught in the web of a great ecclesiastical machine, unable to find any assurance that God loved him, frantically trying to justify himself by every
penance and mortification suggested
to him, depressed by the sins that
troubled his conscience, unable to
trace in the chaos of events the guiding hand of the Almighty, Luther
struggled to find a merciful God .

The Reverend Dr. August Bernthal
is pastor of Grace Lutheran Church in
Winter Haven, Florida. He is a member
of the Board of Directors of Valparaiso
University and a former Vice President
of the Lutheran Church-Missouri Synod.
This sermon was preached at the Chapel
of the Resurrection at Valparaiso University.
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He was not a contumacious theologian spoi ling for a fight, nor an ambitious statesman plotting to change
the ecclesiastical map of Europe. He
was a sinner like you and me looking
for salvation. And he found it as he
was study ing Paul's letter to the Romans. I n it he heard the good news
that "by the free gift of God's grace
all are put right with Him through
Ch rist Jesus." The Gospel set hi m
free. Christ's obed ience was his
obedience. Christ's death was his
death. Christ's resurrection was his
resurrection. And from that day forward nothing cou ld stop him from
shouting it from the housetops: " I
am not ashamed of the Gospel of
Christ." And those words, born of
the Spirit and carried by the Spirit,
became the watch word of theReformation.

luther was not a
theologian looking for a
fight or a statesman out
to change the map of
Europe. He was a sinner
looking for salvation.
Not long ago a man asked the question, "Whatever happened to theRefonnation? " There are severa l answers. One is that in today's troubled
world, who cares? Another is that it
happened 450 years ago and this is
just the historic remembrance of it
on Ha lloween. The real dynamic
question is, "What does the Reformation mean to you and me and for th is
university today and tomorrow and
in all the years to come?"
Unfortunately, the world thinks
narrowly and often puts the Reformation into a single event when Martin Luther nailed his 95 theses to the
church door in Wittenberg. That gesture in itself d id little for the Reformation, since they never d id have a
public debate over the propositions
that Luther posted there. Basically
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the Reformation is the interaction between God and man , as God Himself
stepped in to bring the good news of
Christ to set men free. The rea l
thrust of Luther's life and work can
not be evaluated simply in terms of
history. It involves our grasping
today and tomorrow what God has
done for us who, the Scripture say,
are made a little lower than the
angels, but in modern times act like
sophisticated devi ls.
The thrust of the Reformation is
that God is the author of life and the
finisher of salvation. Yet we are those
who thwart His blessings, and in that
polarity lies our constant struggle . In
the tens ion of that polarity God is
working constantly to reform human
nature and human history. On the
other hand, human beings are constantly deforming God's creation and
thwarting God 's intention. And o
Reformation is process, and that process never ceases.
Right at the heart of that process
is the good news of Christ. The Gospel never changes! In this I 25th anniversary year of this institution , and
particularly in this 60th year under
Lutheran auspices, it is fitting that
we are here in the Chapel of the Resurrection repeating words that testify
to Christ the greatest Educator: "I
am not ashamed of the Gospel of
Christ, for it is the saving power of
God for everyone who has fa ith." It
has not nor ever will lose that power.
Looking back across the years of
social, ethical , political, philosophical, and theological upheava l of this
last century and before, loaded
words and phrases flash through our
minds like the covers of Time or Newsweek-world wars, depressions, civil
rights , the drug scene, sexual revolution , situational ethics, the death of
God, Korea, Vietnam, the New
Theology, Vatican II , feminism,
abortion, Baby Fae, assassinations.
These suggest just a few ofthe hurricanes that have been roaring across
the years of the history of this University. They have been testing times

for any church or un iver ity seeking
to witness to the power of God as a

reality in our lives and the destiny of
the nations. And we can rejoice today
that, by the grace of God , and the
convictions of tens of thousands of
great men and women, great students and professors and administrators, we can come together in this
moment and shout it too as we look
to the figure of the resurrected, living One, "I am not ashamed of the
Gospel of Christ."

Have we never for a
moment felt that this
Gospel of God's love
revealed 2,000 years ago
is almost an absurdity?
I am not ashamed. "I have never
once been ashamed of the Gospel,"
a woman once said. But hasn't each
of us at one time or another been
tempted to muffle his belief in the
Gospel when discussing the great issues of life, or when in the presence
of those for whom religion is a kind
of private matter? Have we never for
a moment fe lt that this Gospel of
God 's love revealed in a crucified
Jewish preacher 2,000 years ago is
almost an ab urdity when measured
against the political, economic, military, and technological powers that
dominate our world and the
phi lo ophies that permeate our
minds?
If there is one human need greater
than any other it is for the power of
God unto salvation. That is the divine
dynam ic that takes us as we are and
moves us individuall y and collectively
toward the abundant life that God
has planned for us. The Gospel is
that power, and this Chapel of the
Resurrection is here in itself to declare that the human condition of estrangement from God is so profound
that it never can be put right except
that God in His mercy takes the initia-
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tive, as He has in Christ. At the cross
the place of reconciliation has been
found and founded, once for all, for
all who will kneel in faith.
The Gospel is not a moral code to
which we are bound. The Gospel is
a divine power that meets us at the
point of our sins and helplessness
and lifts us upward toward "the measure of the fulnesss of the stature of
Christ." This is the message of which
we are not ashamed . . . that in this
world where we are daily exposed to
all kinds of forces and pressures that
make for discord, despondency, and
defeat, there is a silent, invisible
power of God flowing to us through
Jesus Christ that is able to cleanse,
forgive, heal, and reconcile, to bring
us through every trial and suffering,
even through the last enemy stronghold which is death itself, to that
kingdom where there is fulness of
joy and pleasure forevermore. That
is the Gospel that never changes.
That is the Gospel that God gives
freely and that sets us free.
I am not ashamed of the Gospel. ... And the process goes on. But
I would be ashamed if I had to say
to you that my understanding of this
good news and how it should be lived
has not changed across the years.
And it would be a contradiction if at
a university our understanding of it
did not become more profound.
Sometimes we see a church sign that
says, "Here we preach and practice
first-century
Christianity,"
but
shou ld we not be more interested in
practicing twentieth-century Christianity and even now let our eye be
fixed on practicing twenty-first-century Christianity? Don't our minds
change across the years as they grow
with that Gospel that never changes?
Luther's did.
One change has to do with the interpretation of that Gospel. Karl
Barth once said that the preacher is
one who stands with the Bible in one
hand and the morning newspaper in
the other. All true proclamation, as
Luther said, is rooted in the Word
February, 1985

of God revealed in the Bible. But that
word must be proclaimed to people
living in the world of the daily newspaper, today's, not last year's. We
deal not only with what happened to
Moses but what is happening to
people who teach and who learn and
who live today.

On Reformation Day
don't hesitate for a
moment saying that I
remain, without apology,
a Christian of the
lutheran tradition. But
I hold only to Christ.
All of which means that the Gospel
must be preached always in fidelity
to the Scripture and always with reference to the questions that are
agitating us and are reflected daily
in the media. That does not mean
that the Church lays down an answer
to every controversial question, still
less, tells you how to vote. But it is
not enough to offer a Gospel that
nourishes a private faith. It must be
heard in the dimension of our daily
life as responsible students and citizens. That is growing with the Gospel, and not departing from it.
Another change has to do with
other communions of Christians. On
Reformation day don't hesitate for a
moment saying that I remain, without apology, a Christian of Lutheran
tradition. I believe in Jesus Christ,
not only as my Savior and Lord, but
as Savior and Lord of the whole
human race. Still it is not my religion
in which I have total confidence. It
is Christ. Jesus Christ is the absolute
reality. Not the church, which is less
than eternal. Not the Bible, which is
instrumental rather than ultimate.
But Jesus Christ, Lord and Savior,
who lived for me, died for me, and
rose again. I believe the Church
needs to exhibit a unity that is peril-

ously contradicted by the often exclusive, self-defensive, and warring divisions into which we have fractured
and fashioned ourselves; that certainly was not the intention of the
Reformer. And I have learned that
there is much for me to learn from
those of differing traditions.
And so the process continues. I
have learned that the years of controversial pulling and hauling over
the personal gospel versus the social
gospel involved a poignant misunderstanding. Thank God that today
we have signs pointing to a clearer
understanding. And so we grow in a
thousand ways-never attaining, but
always following after.
Thanks be to God for His continuing reformation as we grow with the
Gospel. Let the Reformation continue. Luther used a great Catholic
church door to post his 95 theses.
Today Protestants are invited to pass
through Catholic church doors for
common prayer. Four-and-a-half
centuries ago a verbally violent
Luther called the Pope the very antiChrist. Last year Pope John Paul II,
in Christlike spirit, urged Catholics
to recall Luther as God's servant, a
reformer of the church. Ever since
Augsburg (1530) and Trent (1547)
the two communions have divided
over the teaching and reality of justification by faith. Today theologians
of both traditions write treaties in
agreement. And there's a long, long
way to go along the path for all who
confess this one Lord, one faith, one
Baptism, one God and Father of us
all.
Reformation Day is a good hour
to determine to go out as saints made
holy through Christ, saints who are
part of the ongoing process of growing with the Gospel, joining Paul,
Luther, and each other in declaring
"I am not ashamed of the Gospel of
Christ."
The process continues, and this
great University and each of you is
still one of God's own instruments
for its continuance.

••••
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Going for Glory?
Dot Nuechterlein
During the past few years I have
had many associations with collegiate
varsity athletes, of many sports and
both sexes. It appears to me that their
life is no bed of roses and laurel
wreaths.
Since I have no athletic abilities
myself, and since all my life I have
lived with people who read the sports
section of the newspaper first, being
an avid fan of spectator sports has
come easily. But my preference is for
the high school and college levels, not
the professional. (Well, okay, I do
like major league baseball-how
could I not, when my big brother became a local hero at age 10 by shaking
hands with Bob Feller, and when all
of us in the family helped inaugurate
the new stadium in Cleveland some
years back.)
But the pros in football, and basketball, and golf, and tennis, and all
the rest of the hoopdedoo strike me
as being money-grubbing and
exploitative, with a win-at-all-costs
mentality, and I get little enjoyment
from watching them "play" what
other people do for fun. (Well, okay,
I can often be per uaded to watch
fellow Hoosier Larry Bird do his
stuff on TV, and no doubt if someone offered me great seats at the
Super· Bowl I'd grab them, but most
of the hype leaves me cold.)
What I like about sports, and what
seems to be left out of the trillions of
trite-isms spouted by announcers
and writers today, is that good oldfashioned theory that this can be a
character-building part of life. And
that is what I delight in seeing among
student athletes.
Not that they are all that superior
to other students. Some have a tough
time translating what they learn on
the field or the court into principles
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useful for the rest of their lives. But
athletes do have opportunities to experience certain lessons in commitment and teamwork and determination that are not so readily accessibl.e
to man y others. They know, most of
them, that success does not always
come easily, that losing is the sure
counterpoint to winning, and that
when you fail you have two options:
try again (good) or quit (not good).

Some of our players come
from high schools where
nobody seems to take
academic work seriously;
they see college as a stop
on the way to the pros.
I admire the intensity that so often
appears on the faces of those engaged in competitive sports, as t~ey
put into practice what they have practiced. It is heartening to see a player
who has just struck out or missed a
crucial fr.ee throw turn around and
give the next shot an even greater
effort. (One of my favorite cartoons
shows a guy saying: "That's what I
love about baseball-you're a star if
you bat .300 and only mess up 70 per
cent of the time.") I especially like to
see someone who is perhaps less
gifted than others but who identifies
and then capitalizes on the strengths
that do exist. When these qualities
are present I don't even care if my
team wins or loses. (Well, okay, I care,
but in my view success is not measured in the W/L column.)
My university is one that strives for
academic excellence, and we do not
make things easy for our athletes. We
give out athletic scholarships, but we
emphasize the scholar part. We don't
have any easy majors here, and there
are very few snap courses to be found
in the catalogue. We may provide
some special tutoring or delay a few
deadlines when our teams are on the

road, but all students need to fulfill
the same requirements for passing
classes and earning degrees.
So if a young woman or man wants
to compete on a varsity squad, s/he
has to see it as above and beyond what
is expected of everyone else. Our
coaches and administrators talk like
educators-which they are-and
they don't fool around too much with
the jock who can't hack it as a student.
Some of our players come from
high schools where nobody seems to
take academic preparation seriously;
they come in thinking of college as a
brief stop on the way to the pros.
That attitude cannot last long in this
environment, and some are able to
reorient themselves and learn a few
things about reality and maturity in
the process.
Others don't. Our sports programs
suffer a bit from the nationwide revolving door syndrome, as potential
stars go from buildup to dropout.
What is not publicized is that the
academic achievers don't leave. (It is
a whole lot easier for a kid to say he
is transferring because he can't get
along with the coach than to admit
that he has to find an easier school.)
Some academics complain that colleges spend too much time and
money on athletics and we would be
better off if we got rid of, or de-emphasized, such frills. That may be
true of those that depend for fin ancial stability on a top-ranked football
team or gain their prestige from attracting as many superstars as they
can hire. But not at schools like mine,
where the perspective is both clearer
and cleaner than that.
We know that many of those who
come here for the chance to play
games also give themselves to scholarly pursuits, leadership roles, and
friendships. They go from here and
contribute to homes and· jobs and
churches and communities in many
places. That is the long-term glory,
and I wouldn't miss knowing these
people for anything.
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